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GABALDA

18, rue Pierre et Marie-Curie, 75005 Paris

TO WHOM IT MAY CONCERN:
40MMT AND ITS ADDRESSEE(S)

1. Introduction

ONG before its official publication in 1994, (1) and even before its.
I. debut in 1984, (2) 40MMT had been characterized as a polemical
communication (or “letier”) between the sectarian leadership of

-2 Qumran community, or some precursor, and the mainstream priestly

of Pharisaic leadership in Jerusalem. (3) This framing of the document

{1} Elisha Qimron and John Strugnell, Qumran Cave 4, V: Migsat Ma‘ase

-HaTorah (DJD X; Oxford: Clarendon, 1994), henceforth referred to as DID X.

(2) See articies jointly authored by Qimron and Strugnell in next note.
{3) For a concise statement of the generally held view of 4QMMT, see James
€. VanderKam, The Dead Sea Scrolls Today (Grand Rapids, Mich.: Eerdmans, 1994),

. '59-60. The carliest notices of 4QMMT are as follows: P. Benoit ef al., “Editing the Manu-
. scnpt Fragments from Qumran,” BA 19 (1956): 94 (report of John Strugnell, August 1955;

ne same in French in RB 63 {1956): 65); 1. T. Milik, Ter Years of Discovery in the Wil-
derness of Judea (trans. J. Strugnell; London: SCM, 1959 French orig., 1957), 41. (30

adem. “Le travail d'édition des manuserits du Désert de Juda,” Volume du Congres, Stras-
bourg 1956 (VTSup 4; Leiden: Brill, 1957), 24; idem, in DJD III (1962): 225- Joseph

M. Baumgarten, “The Pharisaic-Sadduccan Controversies about Purity and the Qumran
Texts,” JJ§ 31 (1980): 163-64; Yigael Yadin, ed., The Temple Scroll (3 vols.; Jerusalem:
Istael Exploration Society, 1983), 2:213; Elisha Qimron and John Strugnell, “An Unpubli-
shed Halakhic Letter from Qumran,” in Biblical Archaeology Today: Proceedings of the
International Congress on Biblical Archaeology, Jerusalem, Aprit 1984 (ed. Janet Amitai:
Jerusalem: Israe]l Exploration Society, 1985), 400-407; idem, “An Unpublished Halakhic
Letter from Quinran,” Israe! Museum Journal 4 (1985): 9-12. More receatly, the consen-
sus view has been most sirongly advocated by Lawrence H. Schiffman: “The Temple
Scroll and the Systems of Jewish Law of the Second Temple Period,” in Temple Scroll
Studies: Papers Presented at the International Symposium on the Temple Scroll, Manches-
ter, December 1987 (ed. George J. Brooke; Sheffield: Sheffield Academic Press, 1989},
239-35; "Migsat Ma‘aseh Ha-Torah and the Temple Scroll,” Rev(Q 14 (1990): 435-57;
“The New Halakhic Letter (4QMMT) and the Origins of the Dead Sea Sect,” BA 53
£1990): 64-73; “The Sadducean Origins of the Dead Sea Scroll Sect,” in Understanding
the Dead Sea Scrolls (ed. Hershel Shanks; New York: Random House, 1992), 35-49;
"New Halakhic Texts from Qumran,” HS 34 (1993): 21-33; “Pharisaic and Sadducean
Halakhah in Light of the Dead Sea Scrolls,” DSD | (1994): 285-99; Reclaiming the Dead
Sea Scrolls: The History of Judaism, the Background of Christianity, the Lost Library of
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overall was facilitated in large measure by simifanities between a few of
its Tules and positions attributed 1o the. Sadduczes in mishnaic accounts
of their disputes with the Pharisees. (43 While discussion-of 4QMMT has
accelerated since its unofficial znd ther official publication. the overall
character of the document has remainsd @ :
notices. Mpst scholarly discuss:
cally o which adversary dhe docu
history of the sect 3t wes compos
favored an early Hasmonear

prior 10 the esablisiment of &
crvsialiization of s séctari

am ideology Lnder the leadership of T Te

cher of Righteousness and his successors. Within this generally accepied . -

framework. scholars of 0MMT have concentrated on elucidating 1) the
centours of Sadducean religious faw, as adapted by the Qumran commu-
nity; 2) the early stages of development of the Qumran community and
s sectarian idzology: 3) early rabbinic accounts of pre-rabbinic secta-
rian controversies; 43 the influence of the Pharisees and their teachings
on late second temple Jewish law and institutions. {5) While there have

Qumran (Philadelphia: Jewish Publication Society, 1994), 73-76, 252-55; “Origin and
Early History of the Qumran Sect,” BA 58 (1995): 37-48; “The Place of 4QMMT in the
Corpus of Qumran Manuscripts,” in Reading 4QMMT: New Perspectives on Qumran Law
and History (ed. John Kampen and Moshe J. Bernstein; Atlanta: Scholars Press, 1996},
81-98: “Miqtsat Ma‘asei Ha-Torah,” Encyclopedia of the Dead Sea Scrolls (ed. Lawrence
H. Schiffman and James C. VanderKam; Oxford: Oxford University Press, 2000), 558-60.
For the anti-Pharisaic (or -rabbinic) polemic of 4QMMT s Sadducean halakhah, see in par-
ticular Yaakov Sussmann, “The History of Halakha and the Dead Sea Scrolls — Prelimi-
nary Observations on Migsat Ma‘ase Ha-Torah {4QMMT)" (Hebrew), Tarbiz 5%
(1989-1990): 11-76. For an English translation of the same, but without many of the notes,
see DID X:179-200. The most recent and detailed treatrnent of 4QMMT as an extramural
polemical letter to opponents of the Qumran sect (although not with an early Hasmonean
dating) is that of Menahem Kister, “Studies in 4QMiqgsat Ma‘ase Ha-Torah and Related
Texts: Law, Theology, Language and Calendar” (Hebrew), Tarbiz 68 (1998-1959): 317-
71. Although Kister's study appeared after the present article was completed, I have added
references to it in the notes that follow.

(4} This connection is first drawn by J. Baumgarten and Yadin, and then elaborated
by Qimron and Strugrell, and most fully by Sussmann. For references, see previous note.
More recently, the extent of convergence between 40MMT and the mishnaic disputes has
been questioned by Yaakov Elman, “Some Remarks on 4QMMT and the Rabbinic Tradi-
tion, Or, When Is a Paralle]l Not a Parallel” in Reading 4OMMT, ed. Kampen and Bern-
stein, 99-128; Lester L. Grabbe, "4QMMT and Second Temple Jewish Society.” in Legal
Texts and Legal Issues. Proceedings of the Second Meeting of the International Organiza-
tion for Qumran Studies. Published in Honour of Joseph M. Baumgarten (ed. Moshe Bern-
steint, Florentino Garcia Martinez, and John Kampen: Leiden: Bdll, £997), 89-108; and’
Kister, “Studies in 4QMigsat Ma“ase Ha-Torah,” 325-30. = ’

{5) Other areas, not addressed here, for which 4OMMT has been mm mm ; o
nature of its scriptural citation and exegesis, the history of ancient Hebrew ditlectaloey

the sectarian festival calendar, the relation of the documens to other S&i:".:*:nc—ra dmw'mls
especially the Temple Scroll and the Damascus Document. and its rzlztion meit New Tes-
tament. : : : R

?}_ -
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been dissenters to specific aspects of this construction, the overall fra-
-mework for understanding 4QMMT has remained largely intact.

My own entry into this discussion begins with consideration of two
aspects of the extant manuscript evidence that pose challenges to the
consensus. By ail accounts, our only physical evidence for 4QMMT are
fragmentary remains of six copies of the document, a significantly large
number of copies for a non-biblical sectarian text, which range in date
from 75 BCE to 50 CE/{6) Whatever the prior histories of composition
and transmission of these extant texts, it is safe to assume that in their
present forms they bear witness to the active intramural employment of
4QMMT as an important text of communal study in the first century BCE
and cE. If, as some have argued, 4QMMT represents an early ( pre-Qum-
ranic) stage in the development of Qumran sectarian law and ideology,
directed at its extramural opponents, how would it have functioned intra-
murally at such a later stage in the community’s history? Did the mem-
bers of the community in the first century not realize that they
constituted a later stage of sectarian development, for which 4OMMT
was no longer suitable? (7) One response might be that the members of
the community, in copying and studying this text at least a century after
its composition, were quite aware that they were studying a document
from an earlier stage and context in their community's history, a sort of
founding document of their movement. However, the relatively large
number of extant copies and what we know of the ritualized nature of
Qumran communal study suggests that this was an important communal
text, which would have been studied not just as a relic of the past, but
for its ability to address and reinforce communal self-understanding and
identification in the present as well. (8) In responding to the question of

€6) The six manuscripts are 4Q394-399. For the dating of the manuscripts to 75 BCE
to 50 CE, see DID X:109, as well as Ada Yardeni’s paleographic descriptions of the indivi-
dual manuscripts in DID X, chap. 1. Frank Moore Cross Jr. (*Development of the Jewish
Scripts,” in The Bible and the Ancient Near East: Essays in Honor of William Foxwell
Albright [ed. G. Emest Wright; Garden City, N.Y.; Doubleday, 1961], 149 fig. 4 line 4.
186-88) paleographically dates one of the manuseripts to ca. 50-25 Bce. John Strugnel]
{“MMT: Second Thoughts on a Forthcoming Edition,” in The Community of the Renewed
Covenans: The Notre Dame Symposium on the Dead Sea Scrolls [ed, Eugene Ulrich and
James VanderKam; Notre Dame, Ind.: University of Notre Dame Press. 1994], 70) states
that the earliest copy is to be dated to 50 BCE. Strugnel] says that “it was frequently copied
among them and even held nearly canonical rank.”

(7) Albert . Baumgarten {The Flourishing of Jewisk Sects in the Maccabean Era:
An Interpretation [Leiden: Brill, 1997]) has used an early date for 4QMMT as the basis for
his developmental model of Qumran and more general Jewish sectarianism in second
temple times.

{8) Additional possibilitics will be suggested below, especially at nn. 60-62. While
others have noted that the extant manuscripts provide evidence that 4OMMT was studied
within the community in the first century BCE, they do not pursue the implications of this,
See Grabbe, “4QMMT and Second Temple Jewish Society.” 90-91 n. 5; Hanan Eshel,
“4QMMT and the History of the Hasmonean Period,” in Reading 40MMT, ed. Kampen
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what this early, extramural document is doing in multiple copies at Qum-
ran in the first century BCE/CE. I conducted & rhetorical experiment; What
would happen if we were 1o bracke: for & moment everything we have
been told about 4QMMT and v 10 Hstenio tas 15 WE Were 5tudv1ng it as
members of the Qumran communty dunng the | 'am?.n' hw.unsncally
placing ourselées i the p(}sﬂ.iﬁﬂ of the- :f

becomes remari;aa‘ie 25 ; =

. The Leza! Cr:wr: S“:mw B;

To begin with, of the mgmvmzeh v-:mn &ﬂaﬂt Agles

tice of the Mareasees {commary to the smpresswn gained from the cha-
racterizations of the fext by scholars stressing its polemlcal nature). The
second person promoun TR (“you™), in the phrase - ST OO (Myou
know that .7}, appears only twice in Section B, in one instance assert-
ing aha{ the aﬁdressees know the correct rule (B 68-70), and in the other
{parily restored) that the addressees know of the misdeeds of the priests
{B B0-82). In two other places in Section B the editors have restored this
phrase 1 the text, but on purely conjectural grounds (B 38, 46). But

and Bernsiein. 55, 56 n, 12; Gershon Brin, review of DID X, JSS 40 (1995): 335: “It may
have served as 2 halakhic handbook or text for its members... the document no longer
served its original purpose of a letter addressed outside of the community, and had become
& Dasic treatise aimed at teaching its members the fundamental principles which distingui-
shed the'sect from the other groups in Judaism.” Phillip R. Callaway (“Qumran Origins:
From the Doresh to the Moreh,” RevQ 14 [1990]: 649) goes a step further in arguing that
FOMMT was never addressed to an opposition audience, but, “Its addressees were in all
likelihood potential adherents of the writer's legal perspective.” For a recent exploration of

the variety of ways that 4QMMT could be read, including intramurally (“reading five™), .

sée Maxine L. Grossman, “Reading the History of the Righteous Remmant: Ideology and
Constructions of Identity in the Damascus Document,” Chapter Two, Part Two: “Reading
history and communal identity in 4QMMT” (Ph.D. diss., University of Pennsylvania,
2000). esp. 92-94. Israel Knohl (“Review Essay: Re-Considering the Dating and Recipient
of Migsat Ma‘age Ha-Torah,"” HS 376 [1996): 119-25) is the only one, of whom [ am
aware, to suggest a Herodian dating for the composition of 40MMT. While Strugnell and
Qimror originally dubbed the document a “letter,” they (especially Strugnell) later recan-
ted this designation, not finding in it any of the formal signs of a letter per se. Instead they
suggest the designation “treatise,” but still one sent to a party outside the community. See
DID X:113-114, 121, 204 (with which compare DJD X:1); Strugnell, “MMT: Second
Thoughts on a Forthcoming Edition,” 63, 72. Kister {“Studies in 4QMigsat Ma‘ase Ha-
Torait,” 324-325) has reaffirmed 4QMMT s identity as an outwardly-directed letter, giving
five principal characteristics of the text which, he claims, are at least consistent with that
assumption: 1. The absence of any divine names (also argued by Y. Sussmann. “The His-

tory of Halakha and the Dead Sea Scrolls,” 23 n. 27; ¢f. below. n. 59). 2. The paraphrastic.

and allusive “citation” of Scripwure (¢f. below, n. 13). 3. The relative absence of settarian
theological language (cf. below, nn. 23, 23, 29, 3840, 42, 43, 48, 49. 513, 4. The language
and informal style of the document (cf. below, section 4). 5. The mannerin which pamcu-
tar Jaws are presented in order to convince an extramural addresses. Kister {34042} gives
only one {but 10 my mind not persuasive} example of the lasi: B 49-54 ¢she exclusion of

in Section B of the Composite 18XL nof one identifies an oppasme pmc- '

TO WHOM IT'MAY CONCERN: 4QMMT AND ITS ADDRESSEE(S) 511

“even in these restorations the addressees are simply said to know the

rule being enunciated or the misdeeds of others. Nowhere else in Section
B is the second person form of address employed.

What about the first person pronoun R (“we”), in the phrases
- C"2UN TSR (“we are of the opinion that .., ™) and <0 T™0W EON
(“we say that ..."”) ? (9) While some have taken these phrases to be inhe-
rently polemical, in the sense of “we, unlike you,” (10} they could just
as easily denote “we, uniike them,” where “them™ refers to an out-group
distinet from the addressees. To the limited extent that practices contrary
to those enunciated by the document are explicitly specified, they are
attributed to a third person “they” and /or “the priests.” (11} In other
words, there is nothing here to preclude an intramural, dialogical rheto-
ric whereby “we,” the collective persona of the community, seeks to
include “you,” the addressees. There is no reason to presume that second
person forms of address require this to be a polemical “letter” to an
extramural addressee. (12)

Thus, notwithstanding characterizations to the contrary, we find
nothing in Section B rhetorically analogous to the mishnaic expression
(m. Yad. 4:6,7.8): ... COND D'9M8 0 OR UK O (“We cry out
against you Pharisees for you ..." ). Rather, Secuon B contams a list of
rules, occasionally enunciated in the voice of the first person plural
“we,” even less often addressed to a “you” (plural), about whom nothing
else is said, with infrequent reference to the contrary practices of an un-

the blind and deaf from the sanctuary, because of their incapacities to differentiate between
purity and impurity, rather than their infirmities as actual sources of impurity, as elsewhere
in the Dead Sea Scrolls). As I shall argue, these features, to the extent that they are as pre-
sent and distinctive as claimed, can also be viewed as being consistent with the document
as an intramural pedagogic instrument, especially if directed at neophytes.

{9) For -@ T"JWAM 1LMIR see B 29, 36, 37, and 42 (- UM 52O, For
-0 DTTIOWR 0N see B 55, 64-65, 73. While these require varying degrees of restoration,
they appear fairly certain. In B 2 and 8, however. the editors entirely or almost entirely res-
tore T*2WT 0NAR. Despite initial claims that 4QMMT was a “letter” from the Teacher of
Righteousness to the Wicked Priest {purportedly referred to in 4QpPs® [4Q171 3-10 iv
8-9]; see E. Qimron - J. Strugnell, “An Unpublished Halakhic Letter from Qumran,” in
Biblical Archacology Today, 400; in fsrael Museum Journal 9; DID X:119-20), the first
person singular (“I") never appears. Strugnell ("MMT: Second Thoughts on a Forthcoming
Edition.” 72) later suggests that 4OMMT may have been pseudepigraphically identified
with the Teacher of Righteousness in 40pPs°.

(10} See J. Baumgarten, “The Pharisaic-Sadducean Controversies about Purity and
the Qumran Texts,” 164,

(11} For “they” (G, 7YY in this sense (followed by a plural participle), see B 3
(restored, antecedent unclear), 6-7, 8 (restored), 10 (plural participle alone), 18 (restored).
24, Similarly, note the third person plural pronominal suffix (CIR) in B 33, For the be-
havior of the priests, see B 12, 16-17 (partiy restored), 26, 80. In the first three instances.
reference is to the proper behavior ("i87) of the priests, and only in the last to the contrary
behavior of “some of the priests™ (™72 NEPR).

(12) Qimron and Strugnell, “An Unpublished Halakhic Letter from Qum:a.n " Israel
Museum Journal, 9. .
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identified “they.” and with one reference 10 the contrary practice of
B'NZ0 ©SER ("some of the priests,” B 805 Of course, much could, and
has been. read into the manuscript gaps. as well as between the lines, of
Section B. but from what we acwally have of i1, we cannot infer very
much about the identities of the addressor znd _ih&_‘addr.e_ssees. However
we might understand the tules of Section B i ek iion 1o the streams of
second temple Judaism and later rabbinic halakhah. rhetorically speak-
ing, the “we” of our text seeks 10 impress upon the “vou™ the Corectness
and scriptural foundations { 13} of & selection of rules dealing with issues

priests, are in disagreement andior pon-compiiance.’

of ritual purity and cultic practice. - with whi-ch_-G@gers;jziﬁciﬂding s0me

3. The Hortatory Conciusion i Section Cj

When we wm to the final section of 4QMMT (Section C in the
composite text}, we find. as befits its parenetic. or exhortative, rhetoric,
many fmore instances of second person address. The dialogical character
of the speech. somewhat muted in Section B, has now intensified, and
with it the absence of any reference to the third person “they” or
“priesis”. The phrase -2 D77 DR (“you know that ... "), familiar
from Section B, appears twice in the composite text of Section C (C 7,
3}, in one of which (C 7) it is entirely restored by the editors, in the other
of which (C 8) it is partly, but reasonably, restored. In their restored
forms these two read: OV 210 WIBD[W =0T TN (“[And you
know that] we have separated ourselves from the multitude of the
peopie”); and 32 *D U TPWY DI NI R¥A[] (8O0 DY) oow
D% NN oo UMk O8] (“And you [know that no] treachery or
deceit or evil can be found in our hand (i.e. in us) since for [these things]
we give [...]"). (14) While these juxtapositions of “you” and “we” have
been understood in a polemical, extramural sense, this need not be; they
could just as well be construed intramurally as denoting a rhetorical col-
lective “we” that is inclusive of or contiguous to “you.” (15) In effect,

(13) On the use of Scripture in 4QMMT, see Moshe J. Bemnstein, “The Employment
and Interpretation of Scripture in 4QMMT,” in Reading 40MMT, ed. Kampen and Bemn-
stein, 29-51; George J. Brooke, “Explicit Presentation of Scripture in 4QMMT,” in Legal
Texts and Legal Issues, ed. Bernstein, Garcia Martinez, and Kampen, 67-88.

(14) In both cases, translations are from DID X:59. However, the Hebrew recons-

© truction is “'we give [our hearts].” For an alternative reconstruction, see Kister (“Studies in
QMigsat Maase Ha-Torah,” 319 n. 8): “we give our souls.” These passages have been
commented upon at length by others. My purpose is not to resolve questions of their mean-
ing except to the exte%t that they bear on the question of the relation of the addressor 1o the

addressee. For “treacgry or deceit or evil” as terms for political (rather than religious)

rebellion (that is, the lack thereof on the part of the speaker), see Kister, 321.

(15) The word WMt appears three times in Section C: C 9 (T35 IR, C '."O_"
(E77°0% NI, C 26 (2255 WMIR). On the last, see below. n. 32. For other first person

plurat forms, see C 7 (1WMB), C 9 (7T'2), € 10 (MASYTUETT], € 27 143575, € 27
(I [RD). C 30 (82T AR
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the addressee is told, “You now know why we separated ourselves from
the rest of Israel, and that our motives are pure.” There is no reason why
this could not have been read intramurally, say, in a pedagogic setting,
as rhetorically affirming the raison d'étre of the community and dialogi- -
cally drawing the addressees toward fuller identification with it.

From here on, all second person forms are in the singular. While
some scholars have suggested that this difference represents a change of
addressee, e.g., from a group of adversaries {Pharisees, Jerusalem
priests) to an individual opponent (a particular opposition leader, a High
Priest), this need not be. (16) It is commonplace in hortatory speech to
switch between plural and singular forms of second person address, This
can most clearly be seen in the very section of the Book of Deuteronomy
(30-31) upon which so much of Section C is dependent for its scriptural
language and aliusions. (17) Although Moses there predominantly uses
second person singular forms for addressing the Israelite people, he also
uses plural forms of address, often with the two intermixed within a
single verse. (18) No one would interpret these switches as denoting a
change in addressee, but simply a rhetorical device whereby each mem-
ber of the targeted group feels individually addressed within the collec-
tive. As the rhetoric of 40MMT turns more hortatory and dialogical, it
shifts from employing second person plural to second person singular
forms of address so as to more directly and personally engage its
addressees.

The next instance of second person address comes in the following
much discussed, fragmentary sentence (C 10-11): 1298 u{aro) [F81...
T T [RI02] [T EWO(I U990 M D0a A
(“[...And] we have [written] to you so that you may study (carefully) the
book of Moses and the books of the Prophets and (the writings of) David
fand the] [events of] ages past™). (19) A number of these restorations

(16) Schiffman (“The Place of 4QMMT in the Corpus of Qumran Manuscripts,”
94-95; “The New Halakhic Letter [4QMMT] and the Origins of the Dead Sea Sect,” 67;
Reclaiming the Dead Sea Scrolls, 86 “Migtsat Ma‘asei Ha-Torah,” 559) mistakenly cha-
racterizes Section C, in contrast to Séction B, as being entirely addressed to a singular
“you”

(17) It bas been suggested that 4QMMT is modeled overall on the Book of Deutero-
nomy, e.g., beginning with W37 NEpR AR (mimicking Dent 1:1: 0277 7%%), and
ending with R (as does Deur 34:12). See Strugnell, “MMT: Second Thoughts on a
Forthcoming Edition,” 62-63, 67; idem. “Appendix 3: Additional Observations on
4QMMT,” DID X:204-205. The Book of Deuteronomy also figures prominently in many
of the laws of Section B and the oratory of Section C, as it does in other scrolls, especiaily
the Damascus Document and the Temple Scroll, i

{18) Note the use of second person plural forms, often mixed with singular forms,
in Deut 30:18, 19: 31:5, 6, 12, 13, 19, 26, 27, 28, 29. The last example (31:29) is trans-
posed in JQMMT C 12 from second person plural to second person singular.

(19) MS e (4398 14-171, 2) has D[], “we have [written] them,” the pronomi-
nal suffix presumably referring back to “these matters™ (C 8), the preceding rules and prac-
tices, See the note to this line in DJD X:59. It also appears to omit the word 2™ (“to
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have been guestioned by scholars. (20)_ andlmuch ink has 'been. spille.d on
the question of whether this sentence is evidence for a tripartite scriptu-
ral canon at Qumran. (21} But for present purposes. 1 am more interested
in the frequently expressed view that the "00;101_Iiar_ox}f_‘“:@on¢ expressed
here (and elsewhere} is proof of an early, _prg-Qt_mngn;;fc ;date_ for the
composition of 4@MMT. before sectarian lines _had__bg;ome__ b_ardn_e.ned_
After all. here the author holds out the hope that the addressee will .be.
led by the present document to study scriptares. presumtably so as 1o

recognize the truth of the sectarian niles that have been previously enun- <

ciated. But the tone here need only be cons:dered "‘_c.pnc_'ihagory.t“: and:the
dating pre-Qumranic, if' we begin- with the assumplions that thg addres-
see is an opponent of the addressor and that the document is exra-
murally directed. Once those assumptions are bracketed. there is nothing
in the '}anguage 1o preclude this sentence being mtramu::ally directed to0
those who are, or would-be, engaged in the study of scriptures together
with the community s T "D2R. (22) . .
Although the combination of subjects of study is unique to this text,
the use of the verb -2 ;=7 in conjunction with the communal study of
scriptural statutes and sacred history appears often in the‘sectanan
scrolls. (23) Note in particular the following phrase from an mtramyral
call to study Torah as the path to redemption and ‘{escue ffom pun_lsh-
ment, 40D¢ (4Q270 2 11, 21): ™1 =77 WA D3N (“by conside-

: " R i 26}, translated by the editors “to
you™). See DID X:37. The word ="?% (and T8 in c ¥ .
Srou.“ can, by their own suggestion, just as well mean “for your benefit.” See DJD X:85

(§3.5.1.13). _ )
; (20)) For example, the restored 11{2N3], modeled after C 26. could just as easily be

LIRS0 (see DID X:59. note ad loc.), and [%0003] could be {2, based on Dewr 32:7. _

in, mployment and Interpretation of Scripture in 4QMMT,”” 49, o
See B?.-’.nls)[elsrze FgﬁDEX:F; Ig (§4.1.4.2), SZ: also: James C. VanderKam, “Auth:)ntaty_e
Literature in the Dead Sea Scrolls,” DSD 5 (1998): 387—88.; George J. Brooke, Exphcn(;
Presentation of Scripture in 4QMMT,” 85-86; Gershon Brin, review of DID X J5S A;l
(1995): 341-42; Jonathan G. Campbell, “4QMMTd and the Tripartite Canon,” JJ§
(2000)(.2511321?‘;1 ritualized communal setting for such combined study of T and DEWR,

1, 6-8. _
. ]Q(?ZB‘\), Fﬁc':r the force of the hip“il of 77 as penetrgting study, akin to o, seeTDJD
X:89 (§3.5.2.3), 132 (§5.2.3). For the same use of this ve_rb else\.vhere In 4QMM_ l.js;;e
C 23 (hitpolel), 28, to be weated below. For other uses of this verb in con]uncno; v}v(:;v 7e
communal study of or learning in the Torah or *J77 80, see.CD .X. 6; ?(III. 2._ XV, 7.
For other examples of -2 727 for communal study and lear.mng. |ncltid1.rzg the mstr_uc]u:;t
of neophytes, see JQSIIL, 13: IV, 22; VI, 15; I108a |, 5 ThlS use _of 23 a2 is equ;:;a{:;
to-me that of -2 S°>T7 in 10Sa I, 7. See further, Kister, “Studies in 4QMigsat Marage

" ister’s ¢ i 11 the lacuna at the begin-
-Torah,” 322 n. 16. Note also Kister’s suggestion (351) to fi . gin-
2?12 g:" € 23 with "2 5"S00 (“the wise will understand™). based on Dan 12:10. Kiswer:

o ipi is called upon to understand...
otes (351 n. 155): “For behold the recipient of the letter is ¢ n I¢ : .
:ncl it appears that there is a sincere hope that he would be among these wise {and] under-

standing.” This qualification is unnecessary if the addressee were undcrsz.oc__vé_m beu-eadw _

a member of the corununity. as seems to me more likely.
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ring the deeds of each generation™). (24) Similarly, our passage could
simply be setting forth the pedagogical, rather than polemical. purposes
of the 4QMMT: 10 instruct members, or prospective members, in the
“correct” understanding of Israel’s sacred scriptures and history,

The next instances of second person verbal forms come in several
paraphrases of Deuteronomic verses. Note in particular C 15-16: a2
[7)023 501523) 7225 522 198 (“and you will return unto Him with ail
your heart and with all your soul”), which reworks Dews 30:2, but is also
reminiscent of /QS I, 1-2, [©23 51531 2% 5103 5% 0TS (“to seek
God with [all the heart and soul])™) in setting forth the principles of ente-
ring the community. (25)

The next uses in Section C of second person address are in the form
of a two-time imperative 131 (C 23, 25): 1320 PR oo mR et
ATPLDA (“Think of the kings of Israel and contemplate their deeds™):
and D707 2R NPT T {R] Mot (*Think of David who was a man of
righteous deeds"), Preceding these imperatives, in an extended rework-
ing of Deur 30:1-3 (with Dewur 4:29-30 and 31:29), our text sets forth the
providential lessons to be learned from attention to Israel's sacred his-
tory. The blessings and curses enumerated at the end of the Book of
Deuteronomy, to be fulfilled at the “end of days” (C 14, 21; cf,
Deut 4:30; 31:29), have been partly realized in the history of the Israelite
monarchy: those kings who feared God and obeyed God’s Torah (Solo-
mon and David) were blessed and spared calamity while those who did
not (Jereboam and Zedekiah) were not. (26} This scriptural pattern of
blessings and curses is now being consummated in the present “end of
days.” (27) The message is clear: in order to obtain divine forgiveness,
you had better “return to Him with all your heart and with all your soul”
(C 15-16) one last time (C 22), (28) language very reminiscent of the

(24 DID XVIH (1996): 145. This fragment is thought to preserve pait of the end of
the Damascus Document. See Joseph M. Baumgarten, in The Damascus Document Recon-
sidered (ed. Magen Broshi; Jerusalem: Israel Exploration Society, 1992), 55.

(25) The restoration of JQS I, 2 is based on 4Q5° (40255 | 2) and 408 (402571 1,
1-2). Compare as well /05 V, 89, 5231 2% D153 My wR 90 mow A F Skt b
021 and CD XV, 9-10, 21 [2221) 2% Y23 mon nn S 2107, both of which de-
scribe the process of joining the community. In 40S° (40256 41X, 7) and 4057 (40258 |
L 6}, parallel to QS V, 8, the words M "% 5155 are missing. In each case the language
is Deuteronomic, but the usage is similar. Besides Dewt 30:2, 10, see 4:29; 6:5; 10:12:
13:4; 26:16; as well as 2 Chr 15:12,

(26} 1have followed the composite text, with its inclusion of C [8-24 40398 11-13)
at this point as befits its contents. For differences of opinion on this placement, see DID
X:201-202. Note the suggestion of Florentino Garcia Martinez (“4QMMT in a Qumran
Context,” in Reading 40MMT, ed. Kampen and Bernstein, 19) to read C 24 as, “feared God
and observed the law.” For David's being spared punishment for his sins, see CD V, 2-6.

(27) For this understanding of “‘end of days™ here, see Kister, “Studies in 4QMigsat
Maase Ha-Torah,” 351.

{28) For this understanding of C 21-22 {contrary to that of Strugnell and Qimron in
DID X:61), see Garcia Martinez, “4QMMT in a Qumran Context,” 19: “When they return )
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oath taken by newcomers to the community. (29) T see no reason to
conclude, as some have, that the exhortation to the addressee to be
mindful of what befell the Israelite kings and David: and 10 follow the
example of the latter, is warrant for concluding that the addressee was
himself a leader of royal {or near royal} status: {30} By this logic, we
should conclude that the whole -Deuteronomistic history {and much
second-temple literature} was addressed to Tsraelite royalty alone. (31)
This brings us to the concl:ud_ing'}iné_s_ of; MMTAC ?6533-;§';.$*hich
are thankfully intact and particalarly peru o the guestion of the
identity of the addressee§yand his/their relation 1o the-addressor:. -

TN (32 TS NN

—muty e ot T T T :
(33)7 i = X

MR P weRz opo
DU STTOND ;

TSI e a1 mmaety e[y ]
3 E e fe T e s e B\l ol

Do fEm ot TR TR P Ry
IRT MO TTOUNT D (34) W27 NNpn RN
St 1o 2wt b

= T
-

il 3 Vw1

We have {indeed) sent you some of the precepts of the Torah according to
our decision, (35) for your welfare and the weifare of your people. For we
have seen (that) you have wisdom and knowledge of the Torah. Consider
all these things and ask Him that He strengthen your will and remove from
you the plans of evil and the device of Belial so that you may rejoice at the
end of time, finding that some of our practices are correct. And this will be
counted as a virtuous deed of yours, since you will be doing what is right-
eous and good in His eyes, and for your own welfare and for the welfare of
Israel.

in Israel to the law (T, with [ATIR 122 Bl being its “antithesis”; Bernstein, "“The
Employment and Interpretation of Scripture in 4QMMT.” 49: Kister, “Studies in
4QMiqsat Ma‘ase Ha-Torah,” 348-51. Cf. /@S 1, 16-17 (VIaR W5 K1Y, in the context
of entering the community} and QM XV, 8-9 (TR 12105 i),

(29 See above, nn. 25, 28.

(30) DID X:117, 121, 185; Schiffman, “The Place of 4QMMT in the Corpus of
Qumran Manuscripts,” 94-95; “The New Halakhic Letter {4QMMT) and the Origins of the
Dead Sea Sect,” 67-68; Reclaiming the Dead Sea Scrolls, 87; “Migqlsat Ma‘asei
Ha-Torah,” 559: Daniel R. Schwartz, “MMT, Josephus and the Pharisees,” in Reading
4QMMT, ed. Kampen and Bemstein, 77-79.

(31) For a sustained critique of this view, with several counter examples, see
George J. Brooke, “The Significance of the Kings in 4QMMT," Qumran Cave Four and
40MMT: Special Report (ed. Zdzislaw J. Kapera; Cracow: Enigma, 1991) (= Qumran
Chronicle vol. 1. no. 2/3, Dec. 1990/April 1991}, 109-13. See also Grabbe, “4QMMT and
Second Temple Jewish Society,” 90-91; Eshel, “4QMMT and the History of the Hasmo-
nean Period,” 62.

(32) MS f (40399 1, 10) has W 2{AN0).

(33} The word “JAY is missing in MS f (¢@399 L 11). However. even in MSe
(40398 14-17 11, 2) the final kaf is indistinct.

{34) MS f (40399 11, 3) has in place of W27 5558, WT2TR

{35) 1do not understand this translation. T would think that =0T (C 27) goes with
what follows: “which we have reckoned for your welfare....” as in the passive cens_mzctfon
METEY 77 MIOTN (perhaps under influence of Gen 15:6: Deur 6:23: Ps 106:30-31) 3 few
Yines further down {C 31). o e e
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There are several aspects of this passage that have been critical to
an understanding of 4QMMT overail. Before addressing these, let me
clarify a few details of textual reading and translation. The phrase ik
279K 102 (C 26), translated by the editors as “we have sent you,” can
just as well be translated, as the editors themselves suggest, “we have
written for your benefit.” (36) The phrase 2*"27 mxpn (C 30) (37)
echoes T “0Dn 8212 (C 26), which in turn hearkens back to hepn
W37 (B 1), with which Section B (and according to one manuscript,
the whole of 40MMT) began. Thus, 3"727 D¥PR refers 1o the pre-
viously enunciated digest of Torah rules, and the hope expressed is not
that the addressee will find only some of the communal precepts to be
true, but will concur with the previously articulated selection of rules.
Thus, it should be translated, “finding (this) digest of our rulings to be
correct.”

The terms used here for impressing upon the addressee the afore-
mentioned rules are precisely those used elsewhere in the sectarian
scrolls for the intramural study activity of the community’s members
and leaders. I have commented above on -2 }"271, used here in 753 j271
758 (“consider all these things,” C 28). (38) Similarly, the verb ®37,
used here in j3 W27 N¥pER R¥P™2 (“finding [this] digest of our
rulings to be correct,” C 30), is used elsewhere in the sectarian scrolls
with regard to the esoteric laws “found” (to be correct) by the commu-
nity and its leaders. Compare in this regard the use of ®¥7 in JQS VIIJ,
11-12 of O™ ™8 (“the one who studies™) and in CD VI, 19 of "&2
PRIT 7RI T 0man (“those who entered the new covenant in the
land of Damascus™). (39)

Similarly, some of the very terms used in §OMMT for the behavior
desired of the addressee are employed in the Community Rule for that of
members of the community. Thus, compare Y7 N2WMA A0 20N
(C 29) with IQS I, 4, 21 5120 P25 and 2%M “W0WT 03 (C 31)
with /@S I, 2, W 207 ML (cf. Dewr 6:18; 12:28, especially as
cited in /7Q7T LHI, 7-8). In 1QS these verbs appear as infinitive forms,
with the community as a whole as their implied subject, whereas in
40OMMT they employ second person singular forms, dialogically direct-
ed at the text’s individual addressee(s). (40)

Many scholars have been struck here by the irenic and only mode-
rately dualistic nature of the rhetoric: the “we” are confident that the

(36) See above, n. 19.

(37) But see above, n. 34,

(38) See above, n. 23.

(39) However, for CD VI, 19, note the emended text suggested, I think unnecessa-
tily, by Elisha Qimron in The Damascus Document Reconsidered, 21, Cf. Rabin, Zadokite
Documents, 25, note ad loc. A similar usage occurs in 4007 (40266) 11 6; 4QDF (40270}
71, 20. For ®ER in 4GMMT see DID X:93 (§3.5.2.22). '

(40) Note in this regard C 15-16 compared to /(S I, 2, cited above, at n, 25.
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“you,” being wise and knowledgeable in Torah, will recognize the truth
of the aforementioned Torah rules. By so committing 10 these teachings,
the “you™ will be fortified against entrapmem by Beha§ ‘enabled thereby
to rejoice in the end of time. This is hardly. the sort of communication
one would expect from a leader of the “sons of light” 10 one of the “sons
of darkness.” For this reason. it has been argued Eh..{ -;Q" «E{T must date
from early in the history of the community, before its plu from the
Jerusalem priesthood (or Sadducesss was fm..i and before heir dualistic
ideology had hardened. (41) However, were we pot m ms__me. ma to be
an extamural communication, but an ¢xhoIaton ;
commumty, then there would be ‘nothing hiete amommemumle ¥ th r.he

“dualistic” teachings’ etpresyed i mhe@r SECEEAn XS 1In fact. if. as is
generally agreed, we were 10 wdepuly Belial with the Angel of Darkness
of the Community Rude HQS; ‘the ‘above lines concord very well with
the ideology. i not the language, of the following lines from the "“Trea-
tise of the Two Spiries™ {108 1T, 21-235):

TR TIUTDT SORTT T BTN U2 D mpn R RORm
o B TIDY WD Y O oeh m‘wm: SR
RTDY TR e = Rl v tie byt i s ! bwm W MsEna
' T TR UD WN

The Angel of Darkness leads all the children of righteousness astray, and

v ——
- -

untit his end, all their sin, iniquities, wickedness, and all their unlawful -

deeds are caused by his dominion in accordance with the mysteries of God.
Ewery one of their chastisements, and every one of the seasons of their dis-
tress, shall be brought about by the rule of his persecution; for all his aliot-
ted spirits seek the overthrow of the sons of light. But the God of Israel and
‘His Angel of Truth will succour all the sons of light. (42}

The “sons of light” are constantly in danger of entrapment and per-
secution by the Angel of Darkness. However, by remaining true to
God's commands (as communally taught and practiced), they can be
saved by God’s grace from the fate of the “sons of darkness,” who are
completely under the rule of the Angel of Darkness and have no hope of
help from God. Is this not precisety what the author of 4QMMT admo-
nishes and wishes for his addressee(s)?

i41) This argument has been advanced especially by Schiffman (see above, n. 3, for
publications). Kister (“Studies in 4QMigsat Ma‘ase Ha-Torah.™ 324-25) argues that the
absence of sectarian language is not an indication of early dating, but of the letter genre.

i42) Translation from Geza Vermes, The Complete Dead Sea Scrolls in English
iNew York: Penguin, 1997), 101. The expression “his [the angel of darkness’s] dominion™
is the equivalent of the “dominion of Belial” in JOS I 18, 23-24; I 19: {QM X1V, 9-1{:
XVIIL 1. For other second temple period sectarian texts (especially Jub. 1:20-21) that
concord with the terms of 4QMMT C 27-32, see Kister, “Studies in $QMigsa: Maasz Ha-
Torah.” 352-34, Kister finds 4QMMT 10 be less explicitly dualistic than its paraflels, which
he attributes to its being outwardly directed.
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Consider all these things and ask Him that He strengthen your will and
remove from you the plans of evil and the device of Belial so that you may
rejoice at the end of time...

Obviously the rhetorical settings of the two passages are very dif-
ferent, as is their language, but their underlying ideologies are hardly
incommensurate. An intramural addressee, some time in the mid-first
century BCE, would have had no trouble studying and applying to him-
self both 4QMMT and 1QS, whatever their prior histories of composition
and transmission. {43) Only if we assume the addressee to be an extra-
mural opponent, does this section of 4QMMT appear remarkably mode-
rate in its tone and ideology.

Finally, we have the phrases J2¥ 1> =% (“for your welfare
and for [that of] your people,” C 27) and 5&1\‘?'71 T2 20b (“for your
welfare and for [that of] Israel,” C 32) at the end of our document. (44}
These have been taken to refer to the larger people of Israel of which the
addressee is presumed to have been a leader. (45) It should be noted,
however, that the word “JaY% is completely absent in one of the two
extant manuscripts for this section. (46) In the single manuscript where
it does appear, the final kaf is difficult to discern. (47) In general, the

(43} Schiffman (“The Place of 4QMMT in the Corpus of Qumran Manuscripts.” 97;
"Miqtsat Ma‘asei Ha-Torah."” 560) claims that the absence of parallels to /05 is proof of
the early dating of 4QMMT. Part of the reason Schiffman finds no parallels is that the rules
included in 4QMMT are of a very different domain than those of /($. But the two docu-
ments certainly share some important terminology (see above, nn. 23, 25, 42, 43) and ideo-
logy. Another set of passages worth comparing is 4@MMT C 28-29 and /0S5 {, 12-13. In
pointing out these instances of shared language I do not claim any direct influence or
genealogy between the two documents, only that they could have emerged from and been
addressed 10 the same “"community of readers.”

(44) For the Deuteronomic basis of 77 3125, see Deut 6:24; 12:28, For the addition
of the welfare of israel, compare the conclusion of one of the Bar Kokhba letters: m¥m
PRI T2 721 250 (Mur 42 7 [DID 1V (1961): 156)).

(45) See DID X:62, note ad loc.: “The addressee may have been a ruler, since his
conduct had bearing on the welfare of the people of Israel.” See also DID X:117-118. For
others, see above, n. 30. For dissenters, see above, n. 31.

(49) 403991, 11. In its place there is a space.

(47) 40398 14-17 L. 3. The editors (DJD X:38) have no note to the reading here.
I have examined both Plate VIII in DID X and the photographs of PAM 42.368, 42,838,
43.491, and IAA 190452 in The Dead Sea Scrolls on Microfiche: A Comprehensive Fac-
simile Edition of the Texts from the Judean Desert (ed. Emanuel Tov; Leiden: Brill, 1993).
fiches 47, 59, 76, 132. In 4398 the downstroke of the final kaf is always long (see DID
X:33), but is not apparent for this word in the photos, the papyrus being damaged where
the kaf would be expected. Another possibility would be to read the letter as a waw and the
word as WP, meaning “his {God’s) people,” as Israc] (and possibly the elect copumunity) is
referred to elsewhere in the sectarian scrolls. The fact that there is no prior reference to
God as the antecedent to this third personal singular pronominal suffix should not cause
any difficulty smce in the very next line we find 11252/73250 (“before him"), and a few
lines down, 1221325, certainly referring to God, but also without an explicit amecedent
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word Tl and the proper name 287" can refer in the DSS both to Israel
as a whole and to the community in particular (as the true Israel), some-
times mixed within a single context. (48) In one other place (IQSh IV,
23), TiZnP (“your people™) appears to refer to the priestly addressee’s
fellow elect, 2% MSL “WIN (“the men of the Council of God™y,.(49)
However, even if we take 5722 and "R™T" here to refer 10 the larger
people of Israel, these expressions need not necessitate that the addres-
see is a leader or ruler of Israel. Read intramurally, it would be consis-
tent with other sectartan scrolis to presume that the welfare of the people

Israel depends on the Qumran community's proper ‘worship of God,

study, and practice of his Torah. This is especially evident in‘the Com-
munity Rule, where the community serves as a hurman temple on behalf

-——

of the rest of Isracl: a 8727 J28 7" (“House of Truth for Israel,”

It appears that QMAT avoids explicit reference to “"God” {(R). See bejow, #. 39. For
examples of 0¥ elsewhers in the Dead Sea Scrolls referring to Israel, see CD VI, 16,
I10pHab I, 10; V. 30 ¥, 5; 7OSETIL 23: IV, 27; V, 21. In the last two examples, the Zado-
kite priests are blessed with knowledge of God's precepts and with holiness in the midst of
“his people.” referring sither o Israel as a whole or to the elect community. Stmilarly, in
1356 V. 21, the renewsi of 1he coverant of the Community (31751 F"72) is 1o be accom-
panied by the (re)establishment of the kingdom of his people (Y20 M2%m) forever. Note
also the use of U for God"s petiple #the “sons of light”) in JOM V1. 6; XVI, 1.

(48) For T referving 1o the Sectarian community, or the laity thereof, see /05 11,
21: VL 9. Similarly. in CD XN, 35, the community is referred to as DU TS, even though
several lines eartier in XITX, 29 = VIO, 16 of. XX, 24), TUT 77 refers to the way of the
rest of Israel. In 4QMMT the word appears also in B 13, 27, 46, 75, C 7. where it refers 1o
Israel as a whole. or 10 the =ity thereot. See DID X:86 (§3.5.1.18), 94 (§3.5.2.25). Com-
pare the use of the Greek &eds for the local community in Jewish inscriptions, as at Caesa-
rea (Lifshitz #64) and possibly Hulds (Lifshitz #81). For discussion, with other examples,
see Lea Roth-Gerson. The Greck Inscriptions from the Synagogues in Eretz-Israel
{Hebrew) {Jerusalem: Yad Ber Zvi. 1987). 55. 112. Note also the phrase @ Aad xaipeiy,
at the conclusion of gravesions imseriptions from Lardsa (CLJ, ed. Frey, vol, 1, nos. 700-
702, 704-708). Compars the use of Aramaic MY in the Ein Gedi mosaic inscription,
line 16 (Joseph Naveh. On Store and Mosaic: The Aramaic and Hebrew Inscriptions from
Ancient Synagogues [Jerusalem: Israel Exploration Society, 1978)], 107), which, while
drawn from I Chr. 16:6. appesrs in its inscriptional context to refer 1o the local Jewish
community. For TR7T used in the scrolls to refer to the sectarian community, or the laity
thereof. see J@S IL 22: V. 5 {where TR™T =Z7W 772 7M) (of. 4057 [40258 1 1, 4)).
22, CD I, 13 (but in [IL. 14 SRZ" refers to the rest of Israel); XIV, 4.5 (where S8 is
the equivalent of 225 of JQS [ 21 HL 9). For other usages of SX7T" in 40MMT see:
B 53,61, 62,63, 76. C 21, 23, where it refers 10 Israc] overall.

(49) See Vermes, The Complete Dead Sea Scrolls in English, 376. Similarly.
1. T. Milik (DID 1 [1955]: 128); James Charlesworth and Loren T. Stuckenbruck (The

Dead Sea Scrolls: Hebrew. Aramaic, and Greek Texts with English Translations. Volume I,

Rule of the Community and Relared Documents, ed. James H. Charlesworth
J.C.B. Mohr (Paul Siebeck); Louisville: Westminster John Knox. 1994, 1275 But F
tino Garcia Mantinez (The Dead Sea Scrolls Transigied: The Qumran Texts in E;
[2nd ed.; Leiden: Brill, 1996}, 433) translates T2 hefe as “with you,” a5, does. Mi
Wise, Martin Abegg Jr., and Edward Cook {The Dead Sea Scrolis: A New Translarion
[San Francisco: Harper Collins, 1996], 149). T T
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4054, (50) a SRS U2 "2 (“House of Holiness for Israel.” /QS
VIIL, 5), a 580" 97 072 (“House of Community for Israel, /3§ IX,
6). (51) Thus, were the addressee to accept in study and deed the afore-
mentioned TN 2N, it would be to his benefit as wel] as SR,
whether understood to denote the sectarian community as idealized
Israel or the sacro-historical Israel overall.

4. The Appended Calendar (Section A)

I have left for last the first part of the composite text, the 364-day
solar calendar, since most scholars agree that it was probably not an
integral part of 4QMMT, but appended to it, evidenced in only one of the
wo extant manuscripts (MS a = 4Q394) for the beginning of Section
B. (52) However, even if the fuiler version of the calendar {4Q327) is

. (50} 4Q258 1 1, 5 as well as 4Q8* (40256 4 IX, 5-6). IQS V, 6 has RT3
WO,

(51) Similarly, P82 FoRy oon 0 (““a house of perfection and truth in Israel,”
105 VIIL 9). In the context of JQS VIIL 4-10, it is unciear whether the reference is to a
smaller council {or initial core group) in relation to the larger sectarian cornmunity (refer-
red to overall as P8W), or to the communily as a whole in relation to the larger Israel.
However, in /0§ IX, 3-6 the lauter appears clearly to be the intent, especially if taken as a
continuation of J@S VIIL, 12-16. Thus, Vermes (The Complete Dead Sea Serolls in
English, 110) translates IX, 3: “When these become members of the Community in Israel
according to all these rules...” See also CD XV, 5: 090 £119 9870 955 1732 ®am
("And whoever enters the covenant, for all of Israel for an eternal law™). :

(52) See DID X:14. MS a (4Q394 3-7 1, 19-21) begins with the last three lines of a
364-day calendar. the number 364 having been partly restored (“And the year is complete
— three hundred and si[xty four] days™). The manuscript remains of 40395 (MS b) are too
fragmentary to permit a definitive judgment whether this version of 4OMMT began with
B 10raT fxpn %), or whether B [ was preceded by a calendar. The five-column
calendar which Strugnell and Qimron place before this, dencted by them as 40394 [-2 [-V
(DJD X:7, 44, and Plate 1),is elsewhere referred to as 40327 (Calendrical Doc. E®). This is
clearly a distinct document. For a detailed discussion, see James C. VanderKam, “The
Calendar, 4Q327, and 4Q394.” in Legal Texts and Legal Issues. ed. Bernstein, Garcia
Martinez, and Kampen, 179-94; as well as idem, Calendars in the Dead Sea Scrolls: Mea-
suring Time (London: Routledge, 1998), 75, 120 n. 3. See also Florentino Garcia Martinez,
“Don notas sobre 4QMMT.” RevQ 16 (1993); 293-97: Lawrence H. Schiffman, “The Place
of 4QMMT in the Corpus of Qumran Manuscripts,” 82-86: idem, “Migtsat Ma-asei
Ha-Torah,” 558. Note in particular John Strugnell’s changed opinion of the relation of the
calendar to Sections B and C. In his and Qimron’s first description of 4QMMT (*An Un-
published Halakhic Letter from Qumyan,” in Biblical Archaeology Teday, 401; in Israel
Museum Journal, 9), and as late as their writing of the introduction to their edition (DID
X:1), they described 40MMT as originally comprising four parts: (1) an opening formula,
now lost; (2) a 364-day calendar; (3) the list of laws; (4) the hortatory epilogue. However,
subsequently Strugnell expressed doubts that the calendar had ever been intrinsically part
of 4QMMT. See Strugnell, “MMT: Second Thoughts on a Forthcoming Edition,” 61-62;
idem, “Appendix 3: Additional Observations on 4QMMT,” DID X:203-204. However,
it appears that Qimron (“Appendix 2: Additional Textual Observations on 40QMMT,” DID
X:201) continues to defend the attachment of 40327 w 40MMT. Kister (“Studies in
4QMigsat Ma‘ase Ha-Torah,” 360) likewise argues for the calendar having been an inte-
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entirely independent of 40394, to which the modern editors of 4QMMT
have attached it, 40394 does begin column I with the end of a 364-day
(as restored) sectarian calendar immediately preceding the beginning of
Section B. At very least, someone saw fit to attach this calendar to the
same scroll as and prior to Section B. Thus. we might ask. in what
context of usage might a scribe or tradent have though! the calendar and
4OMMT to keep good company? John Strugnell. in his “second
thoughts™ on 40MMT, is unable to understand why such a “non-poiemi-
cal” calendrical list, “addressed to no “opponents’.” and forming “no
part of MMT"s loftier polemic or hortatory themes™ would find its place
here. (53) ' :

If, however, we begin by nor assuming that 40MMT is a “polemi-
cal” letter addressed to an “opponent,” the combination of calendrical
and legal lists preceding the hortatory conclusion would make perfect
sense. As best it can be reconstructed. the calendar contains a monthly
list of the dates of the Sabbaths, the festivals, and the four epagomenal
days added to the end of the quarters, in other words. a basic outline of
the [2 X 30 + 4 = 364-day solar calendar used by the Qumran commu-
nity, without inclusion of the cycle of priestly courses. Just as Section B
is a digest of purity and sacrificial rules warranting the sect’s separation
from the “multitude™ of Israel, Section A contains a digested solar calen-
dar that similarly necessitated and justified the sect’s separation from
those who followed a 354-day lunar calendar. (54} A likely audience for
both lists, as for the parenesis of Section C, would have been neophytes
or candidates to the community, who, as we know from other scrolls,
especially the Community Rule, were required to study the community’s
rules in order to pass tests of knowledge and practice (C"&DP) in order to
advance through their stages of candidacy and communal rank. (55) Par-

gral part of 4QMMT. predicated largely on his assumption that the document is a personal
polemical letter, in which the solar calendar. given its polemical importance, must have
had a prominemt place. However. this necessitates his assuming, like Strugnell and Qimron
originally, that the calendar must itself have been preceded by a personal introduction to
the “letter,” for which. of course. we have no textual evidence. Michael Chyuiin (“The
Controversy of the Calendars in Migsat Ma‘aseh ha-Torah™ [Hebrew] Bet Mikra 158
[1999]: 209-14) similarly argues for the calendar belonging to 4QMMT and being central
to its polemic, but identifies the object of the calendrical polemic as being not a group
(such as the Pharisees) who followed a 354-day lunar calendar. but one {as yet unknown)
that followed a variant solar calendar {that Jacked the four epagomenal days between the
quarters). For such a polemic, ses § En. 75:1-2; 82:4-6. .

(53) John Strugnell. “MMT: Second Thoughts on a Forthcoming Edition.” 62;
idem, "Appendix 3: Additional Observations on 4QMMT.” DID X:203. See also DID
X:109-110. Kister (see previous note} sofves the problem by arguing the precise opposite:
that the calendar is polemical and was preceded by a personal Opening to the zdversacial
addressee.

(54) For an alternative, see the article by Chyutin. referred to above, n. 32.

(53) See 1Q§ V,7-10, 20-24; V1. 13-23. Cf. 105z 1. 6-9. For discussion see Fraade,
“laterpretive Authority in the Studying Community at Qumran.” JJS 4 (19931 53-56.
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ticutarly for candidates and neophytes, familiarity with the basic struc-

ture and outline of the community’s 364-day solar calendar would have
been an essential part of their socialization to the commutity's separatist
practice and self-understanding. For such newcomers, the social conse-
quences of adherence to the community's solar calendar, as to its purity
rules, would have been a particularly significant and difficult boundary
to cross in marking their separation from the “multitude” of Israel under
the leadership of the Jerusalem priesthood, and their entry into the re-
newed covenant.

5. Language

The language of 4QMMT displays, among the Dead Sea Scrolls, a
unique combination of proto-mishnaic, Aramaic, and biblicizing ele-
ments, making it difficult to locate within the history of ancient

"Hebrew. (56) Shelomo Morag has characterized the Hebrew of 40MMT

as a low-level variety of spoken Hébrew, in contrast to the more “lite-
rary” language of the central sectarian texts (/QS, 1QSa, [0QH, 10M).
On the basis of its language, he argues that 4QMMT could not have pre-
ceded these other sectarian texts and that it could not have issued from
the circie of the Teacher of Righteousness. However, he accepts the
conventional characterization of 4QMMT as an extramural letter and
does not suggest an alternative addressee. (57) If his linguistic characte-
rization is correct, we might suggest that the “low-level” Hebrew of
4QMMT, its vernacular character, and its inconsistent orthography,
make it suitable not to an official letter or epistle, nor to a “canonical™”
communal treatise, (58) but to a “low-level” intramural pedagogical ins-
trument for the teaching of candidates and/or neophytes to the commu-
nity. Perhaps, 4QMMT s complete avoidance of using any divine name
or epithet points to a similar pedagogical usage. (59)

{56) See Kister, “Studies in 4QMigsat Ma‘ase Ha-Torah,” 355-59,

(57)_Shelomo Morag, “Language and Style in Migsat Ma‘ase Ha-Torah — Did
Moreh Ha-Sedeq Write This Document?” (Hebrew) Tarbiz 65 (1996); 209-23. By
contrast, Elisha Qimron (DJD X:108; but ¢f. DJD X:§12, §4.5.1) attributes (but cautiousiy)
the uniqueness of 4OMMT s language 1o its early date. Similarly, Schiffman, “Migtsat
Ma“asei Ha-Torah,” 560. '

(58} For the term “canonical” applied to #0OMMT. on the basis of its relatively large
number of extant copies, see above, n. 6.

{39) Note in particular the use of third person singular pronominal suffixes referring
to God, but without an explicit antecedent: C 15, C 28, C 31, Similarly, in C 20 God would
appear to be the unstated subject of the verb DR[*]2°{¥] (see DID X:60, note ad loc). Fur-
thermore, verses such as Deut 4:30 and 30:1-2, which contain divine names, are paraphra-
sed by 4OMMT (C 12-16) in such a way as to avoid them. Similarly, compare Denr 12:14
with B 32-33 (restored), 61. I hesitate. however, to build 100 much upon this observation,
considering the fragmentary condition of 4QMMT. Thus, F. Garcia Martinez (see above,
n. 26), supplies “God" to the lacuna in C 24. Y. Sussmann and M. Kister (see above, n. 8).
see the absence of divine names as a consequence of its being an extramural letter.
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6. Conclusions

In summation, [ shall sketch weak, strong, and intermediate ver-
sions of my conclusions. At the very least we can say that, notwithstand-
ing a possible pre-Qumranic dating and extramural addressee for
4QMMT or its antecedents, and barring evidence for a compulsive com-
munal office manager, the extant textual evidence attests to the use of
the text for intramural sectarian instruction in the first century BCE/CE.
I have demonstrated that there is nothing within 4OMMT that precludes
such an intramural reuse. that is, a reading of the text by members of or
candidates to the community, standing now in the place of the text’s
addressees. Latter-day students of the text would apply to themselves the
call of 4QMMT to study its rules in conjunction with their study of
sacred scriptures and history, thereby identifying with the community’s
separation from the rest of Israel, especially its temple and priesthood,
and dedicating themselves to the disciplined practice of the community’s
rules. In so doing, they would be ensured participation in the divine
blessings of the righteous in the end of days. I find unlikely the yet wea-
ker proposal that 40MMT would have been studied intramurally at
Qumran in the first century simply as a venerated relic of earlier times
and circumstances, but without its latter-day audience feeling rhemselves
to be addressed by the text. (60)

As an intermediate version of this conclusion, I might suggest that
4QOMMT was composed as a “pseudo-letter,” that is, that it was com-
posed with intramural swdy as its function, bat in the form of a commu-
nication between the leadership of the community and its extramural
opponents. (61) However, since, as I have argued, there is nothing in the

(60} This approach is suggested by Hanan Eshel, “4QMMT and the History of the
Hasmonean Period.” 53. Presumably. the Pauline corpus of letters, as literary works,
would similarly have circulated among other church communities and under different cir-
cumstances than those for which they were originally composed, Such epistolary reuse is
explicitly enjoined by Paul in Cof 4:16: ~"And when this letter has been read among you,
have it read also in the church of the Laodiceans: and see that you read also the letter from
Laodicea.” As noted by Strugnell and Qimron (DJD X:113-114), there is a significant
obstacle to situating 4QMMT within an ‘ancient epistolary literary rubric (aside from our
lacking its opening): the relative paucity-of corporate epistles in Hebrew and Aramaic,
as compared to the wealth of the same in Greek and Laun, especiaily in the Pauline and
deutero-Pauline letters of the New Testament. For a concise summary of Hebrew. Ara-
maic, and Greek and Latin ancient letters, see entries by.D. Pardee, Paul E. Dion, and
Stanley K. Stowers in ABD 4:282-293, - - (RS . _—

(61) See Grabbe, “4QMMT and Sécond Temple Jewish Society,” 90, Psendo-letters

are common in the Greco-Roman context; bat mot'in. Hebrew: or. Aramaic. They were used-

especially as pedagogic instruments within philosophical schogls. jespecially Stoic. Cynic,
and Pythagorean), and were adapted by -early Christian writers.-beginaing with the deu-
tero-Panline letters, to create a “fiction of personal presence.” The'fatter. it may be noted,
pseudepigraphically used the dialogical rhetoric of the letter as a frame for authorizing
rules of conduct and structures of organization {**household codas™5 for the nascent Chris-
tian communities. For the rhetorical aspects of genuine and fictional {often difficult to dis-
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text of 40MMT, as we have it, that necessitates an extramural addressee
(whether real or imagined), I favor the strong version of these conclu-
stons, that §OMMT was not composed as a “letter” or communication to
an extramural addressee at all, but to members or potential members of
its own community, most likely neophytes or candidates for member-
ship. It is they who would be called upon-to study its digest of rules,
with its emphasis on matters of ritual purity (as perhaps its prefaced
calendar), as a way of reinforcing the process of social separation and
religious return that they had begun. (62)

We might ask whether other types of rules, such as those found in
the Community Rule, governing the internal workings of the community
and the behavior expected of members toward one another, would not
have been more appropriate for instructing neophytes and/or candidates
in the core requirements of the community. Of course, one need not
assume that 4QMMT was the only vehicle for such instruction, and,
indeed, parts of other sectarian texts (especially J08) have been suggest-
ed as once having played such a role. However, the central rhetorical

message of 4QMMT, as expressed in Section C, is to justify, and convey
the sacro-historical significance of, “our” separation from the “multi-
tude” of Israel. That separation would have been felt most acutely with
respect to the community’s separation from the central temple cult, its
officiating priesthood, and festival calendar, as necessitated by the com-
munity’s understanding of the divinely revealed rules of purity and
sacrifice (as digested in Section B), and possibly ritual calendar (as pre-
faced in Section A of one manuscript). Joining the community required,

tinguish) letters in the Greco-Roman world, see the survey of Stanley K. Stowers in the
ABD. 4:290-93; and more extensively in Stowers, Letfer Writing in Greco-Roman Anii-
quity (Philadelphia: Westminster, 1986).

{62) I should stress that these options need not be mutually exclusive. For example,
texts of intramural exhortation commoniy adapted or mimicked rhetorical elements of
genuine letters so as to dialogically éngage their readers/students through the fictionalized
presence of both “author” and “audience.” This appears to have been a common strategy
in Greco-Roman philosophical pedagogy, which provided models for the Pauline and
deutero-Pauline writings. In particular, the Greco-Roman protrepric discourse, directed at
potential students via an imaginary “you” interlocutor, may prove an apt rubric for viewing
the combination of a digest of precepts and dialogical persuasion in 4@MMT. For discus-
sion, see the works of Stowers cited in previous note, as well as Stowers, The Diatribe and
Paul’s Letter to the Romans (Chico, California: Scholars Press, 1981); Mark D. Jordan,
“Ancient Philosophical Protreptic,” Rheforica 4 (1986): 309-333; David E. Aune.

“Romans as a Logos Protreptikos in the Context of Ancient Religious and Philosophical
Propaganda,” in Paulus und das antike Judentum: Tibingen-Durham-Sympaosium im
Gedenken an den 50. Todestag Adoif Schlatters (ed. Martin Hengel and Ulrich Heckel;
Tiibingen: Mohr-Siebeck, 1991), 91-124. As noted earlier, the difficulty in applying such
models o 4QMMT is the absence of analogous epistolary phenomena in ancient Hebrew
or Aramaic.
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more than anything else, crossing the fraught boundary between the
deftled “sanctuary of Israel” in Jerusalem and the divinely ordained
“sanctuary of man” (4QFlor 1:6) of the community. {63)

The short but eventful modemn history of 40MMT, and the grand
theories of the history of the Qumran community and its laws that have
already been build upon it, may make it difficult to read this text imme-
diately in a manner different from that to which we have been accustom-
ed. All three versions of my conclusions require that this important but
difficult text be read, firstly, not for what it can tell us about earlier
stages in the Qumran community’s history, or relations between that
community and its opponents, or the relation of its rules to those of other
branches of ancient Judaism (whether second temple or rabbinic), but
for how it would have functioned as a pedagogical communication inter-
nal to the Qumran community, in the form and from the time that we
have it. How would it have rhetorically worked to dialogically draw its
addressees not just to adherence to its TN TDUE, but to unequivocal
identification with its TT2%? In other words, we need to reframe our
view of 4QMMT from extramural polemic to intramural parenesis.

Steven D. FRAADE.

(63) For other examples of the community as substitute temple, see Fraade, “Inter-
pretive Authority at Qumran,” 63-64, . 57. According to 4QFlor (4Q174 1-2) 1, 6-7, “He
has commanded that a Sanctuary of men be built for Himself, that there they may send up,
like the smoke of incense, the works of Law™ {Vermes, The Complete Dead Sea Scrolis in
English, 493), where the concluding words of the Hebrew are either ™0 “2L02 or "Dun
TN (“works of thanksgiving” [Garcia Matrtinez, The Dead Sea Scrolls Translated.
2nd ed., 136]), it not being clear whether the final word has a daler or a resh. For the most
recent discussions, with reference to others, see John Karnpen. “4QMMT and New Testa-
ment Studies,” in Reading 40MMT, 138-39, n. 40; F. Garcia Mantinez, “4QMMT in a
Qumran Context,” in Reading 40MMT, 24, | have reexamined photographs of the passage.
including computer enhanced digitized images, and, notwithsianding the contrary views of
others, remain convinced that the word is T, In either case, my argument here woild
remain the same.




