Bashkin, New Babylonians, Chapter 4


Chapter 4: Friends, Neighbors, and Enemies:

Fascism, Anti-Semitism, and the Farhud
Years later, Sha'ul Menashe recalled the events of May 1941 in Basra:

We lived … in a Muslim Shi‘i neighborhood.… We had a good life in this district, where neighborly relationships prevailed.… On that day, before dawn …, we heard [the] strong knocks of hammers and axes on the door of our home.… My father.… went downstairs and climbed up to the roof with an object that looked like a pistol.… He went to the mob, making sure they saw the “pistol,” and threatened them…. They took this threat seriously, and began running in all directions. My father was concerned nonetheless. He told me: “They will be back, and they will have weapons.”

The houses [in the neighborhood] were close to each other, with tin barriers separating them. We had a Shi‘i neighbor by the name of Sheikh ‘Abd al-Razzaq al-Hammam, who owned a lot of property.… When the rioters knocked on our door again, shooting their guns, my father knocked on the small tin barrier. The sheikh came by himself and told my father: “I know you are in trouble. What do you want?”… My father moved to the side of the sheikh, kneeled and grabbed the sheikh’s knee, saying: “Honorable sheikh, we are twelve people. Leave the men and the boys alone, but please take the women and the girls. Leave us, but please, protect their honor.” The sheikh was moved and answered my father: “I am a sheikh and you ask me for my protection. You ask me to leave the men and the children and take the women and the girls. I will not do so. You have two options: either all of you or none of you.” … My father responded: “As you command.” … The men tore an opening in the tin barrier that separated the two houses. Some of the children were hurt when they moved inside. … The sheikh hid us in a Turkish bath that was near the house. … He, his four children, and three of his Baluchistani guards stood in front of our home, holding weapons.… The mob’s leaders then asked the sheikh: “Where are the Jews?” … The sheikh told them he is bestowing his protection on the Jews; he will not betray them and will defend them.…

My father was a known man in the market, and the Muslim shop-owner who leased a store to my father found him two days after the pogrom had ended, and wanted to help him to reconstruct his business. Therefore, he gave my father a stand in the market so that he could sell fruits and vegetables. Many Muslims purposely came to buy from my father, because they knew we had suffered the most during the pogrom.
   

Sha’ul’s accounts relate to the Farhud, a series of urban riots directed against Iraqi Jews during which nearly 180 were killed. The word Farhud means looting or robbing in colloquial Iraqi dialect; it came to designate specifically the killing, wounding, and robbing of Jews in Baghdad on the first two days of June 1941 and the looting of Jewish property in Basra the previous month. Shaul’s descriptions echo feelings of fear, terror, and helplessness, brought on by the penetration of the mob into the private domain of the household.  On the other hand, these accounts commemorate those who helped their Jewish neighbors, especially the sheikh, whose humanity and adherence to Islamic and tribal values moved him to protect his neighbors. In these sad times the barrier which symbolically and physically separated the Jewish and the Shi‘i households was broken.  

I chose to open the chapter with this account because it reflects, in a nutshell, the experience of the Farhud. The Farhud brought to the fore both the worst and the noblest aspects of Jewish-Iraqi relations. Essentially the first pogrom in a modern Arab state, it was a direct result of rampant nationalism, the violence of which reached epidemic proportions. At this time Iraqi Jews were attacked by their fellow citizens, and more importantly, came to realize that elements in the Iraqi nation-state, to which they had pledged their loyalty, had betrayed them. The Farhud, however, was also a moment of intercommunal solidarity. It was a time when Muslim neighbors risked their lives in order to protect their Jewish friends, neighbors, and business partners and when friendship, loyalty, and religious and tribal notions concerning protection of the peoples of the book overcame nationalist xenophobia. 

As is to be expected, both Arab and Zionist national memories have silenced important aspects of the Farhud. Within Iraqi national historiography, the event was highly embarrassing, predominantly because it led to the questioning of the conduct of the Iraqi army, in addition to tainting the memory of Rashid ‘Ali al-Kaylani’s coup as national symbol. Consequently, most of the Iraqi nationalists who figured in the events of this period have failed to mention the Farhud in their memoirs. Moreover, the state itself was unwilling to recognize the social tensions exposed by the Farhud. While it acknowledged that the army and the police should have been held accountable for their actions, it made little mention of the participation of the urban poor in the riots, since doing so would have meant acknowledging its failed social policies.
 Zionist historiography, in contrast, has highlighted the Farhud as a watershed in the history of the Iraqi-Jewish community. From the Zionist standpoint, the Farhud was the outcome of the anti-Semitism and Iraqi nationalist rhetoric in the 1930s. It was also viewed as having galvanized the Zionist movement in Iraq and ultimately as causing Iraq’s Jews to recognize that their country had rejected their attempts at integration and assimilation. In some Zionist circles, the event came to be understood as an extension of the European Holocaust into the Middle East.
 This connection is made manifest today by the archiving of certain documents relating to the Farhud in Yad Va-Shem, the Israeli Holocaust Museum in Jerusalem.  

Anti-Semitism and Nationalism

The Jewish community faced a few significant problems in the 1930s. The first had to do with a new trend in the Iraqi labor market, as the increase in the number of educated Iraqi Muslims resulted in the dismissal of Jews from jobs they had held since the 1920s. The Jews who lost their jobs blamed anti-Semitism as the main reason for their dismissals.
 The second, more serious, problem was the conflation of Judaism with Zionism. Reflecting on the “evil days” which befell the Jewish community in 1941, British Ambassador Kinahan Cornwallis noted that “inevitably, though falsely,” Iraqi Jews paid the price for Zionism, with their money and with their blood. Sheepishly, however, he added that it was “vitally necessary for us to be most careful how we assist them [the Jews], if both helper and helped are not to be involved in a common charge of being Zionist agents.”
 

The battle against Zionism did not start in 1941; it was, in fact, a major part of the Iraqi national discourse. Large anti-Zionist demonstrations had taken place in Baghdad as early as 1928 (upon the arrival of a prominent Zionist, Alfred Mond), and articles warning against the perils of Zionism and protesting the dislocation of and discrimination against Palestinians appeared frequently in the press during the 1920s. From 1929 on a dangerous trend took hold in Iraq: whenever there were troubles in Palestine, they would be echoed in Iraq as events that affected the relationship between Jews and Muslims.  In 1929, Palestinian nationalists were engaged in a full-fledged revolt against British rule. The Jewish community became anxious as to subsequent tensions in Baghdad.
 In August that same year, two Jews were slightly injured in Baghdad following a pro-Palestinian rally. On the 31st rumors flew concerning an attack on the community’s synagogues the following day—special measures taken by the authorities thwarted the potential assault.
 Interestingly, Faysal’s pan-Arab solution to the conflict relied on national narratives that depicted Jews and Arabs as brothers. He proposed that Syria, Palestine, and Iraq be united as a homeland for the Semitic race.
 After the revolt in Palestine was crushed, the connections between Judaism and Zionism continued to be played up in the Iraqi public sphere.
 

The atmosphere grew more hostile during the years of the Arab revolt in Palestine (1936–1939), when the Iraqi public was galvanized in support of Palestine’s struggle against the British and the Zionists. Demonstrations against British policies in Palestine were covered in the press and were the subject of discussion at a leading Pan-Arab club called al-Muthanna.
 The British embassy received protest letters from the various organizations, most notably the Palestine Defense Committee, an Iraqi organization founded to express solidarity with the Palestinian national struggle.
 The arrival in Iraq of Palestinian leader Hajj Amin al-Husayni in October 1939, along with a large group of Palestinian exiles (teachers, lawyers, and intellectuals), further complicated the situation. The exiles tried to drum up support for the Palestinian cause and worked with Pan-Arab Iraqis. Some, including al-Husayni, projected their animosity toward Zionism onto Iraqi Jews, and supported Nazi Germany. However, they were hostile not only toward Jews, but also toward Iraqis who opposed the Pan-Arab ideology, in particular, the social democrats and the communists.
 

As the rhetoric of animosity grew sharper during the years of the revolt, the level of violence directed at the Jewish community increased. In 1936, six Jews were killed in crimes related to their Jewish identity.
 A British account noted that “it is true that in most cases the murders [of Jews] were attributed to personal motives; they were nonetheless symptomatic of a diminution of respect for the sanctity of Jewish life at the time of popular agitation.”
 Zionist accounts mention the circulation of pro-Palestinian leaflets in Baghdad, which condemned the British and their Jewish partners. The Committee for the Defense of Palestine operated a publishing house which put out pamphlets warning Iraqis about the Zionist threat, arguing that Zionism and communism were one and the same; that Zionist goods were about to flood the Iraqi market; and that Jabotinsky talked of a Zionist state whose boundaries would extend to Iraq.
 Two bombings of Jewish clubs in August 1938 further aggravated the situation. C. J. Edmonds, a British adviser, admitted that there was no doubt that the “recent campaign of Jewish reprisals in Palestine” had stirred up public anger in Iraq and given rise to the notion that “terrorism is a game that two [sides] can play.” Edmonds did not think that the expulsion of Iraqi Jews as a result of these tensions was a likely possibility, but did recall that Sa’ib Shawkat, president of al-Muthanna Club, had mentioned the idea to him.
 In 1939, British officials stated that there was an average of three to five attacks per day on Jews and that the hatred of Great Britain was arose from the perception that the British were pro-Jewish, as evidenced by their policies in Palestine.
    

The Iraqi-Jewish intellectual elite responded by adopting a pro-Palestinian line, contributing money to, and publishing petitions on behalf of, the Palestinian cause.
 The chief rabbi, as well as Jewish intellectuals, journalists, and poets professed their solidarity with their Arab brethren in Palestinians. Some historians seem to think that these pro-Palestinian sentiments were articulated due to state pressure. Given the Arabic education of these writers, their participation in the Iraqi national project, and their embrace of Arab and Islamic cultures, I see no reason to doubt the genuineness of these expressions. In addition to Jewish efforts on their own behalf, measures taken by the Iraqi state, in tandem with British pressure to increase censorship of anti-Jewish publications and to punish those who committed anti-Jewish crimes, were effective in preventing further violence. Nuri Sa‘id promised the British Ambassador that the state would redouble its efforts toward protecting Jews, and a local newspaper that was attacking the Jewish community had its permission to publish suspended.
 British officials had a direct interest in silencing reports from Palestine, which typically represented the British as anti-Arab and pro-Zionist. Their push for a reduction in and censorship of articles on their Palestinian policy indirectly improved matters for Iraqi Jews, as less incendiary material made for less tension.  

Most importantly, it was during the Arab Revolt in Palestine (1936-1939) that a military coup, led by Bakr Sidqi (October 1936-August 1937), took place. The elites leading the coup were inspired by Kemalist models, and initially were open to cooperation with the social democrats and other reformist elements. They instituted a policy of Iraq first as proponents of Iraqi territorial nationalism, viewing the Pan-Arab tendencies of the previous governments with great suspicion. During the years of the military regime, Jewish rights were protected and respected. Zionist diplomat Eliyahu Epstein visited Iraq in 1937, pretending to be a journalist. Epstein was concerned about the Pan-Arab and pro-German spirit among the youth. Nevertheless, he heard time and again, from high-ranking officials such as the Minister of Finance Ja‘far Abu Timman, the Minister of Transportation Kamil Chadirchi, and even Prime Minister Hikmat Sulayman (the only man who knew Epstein was a Zionist) that the regime was primarily occupied with social reform and modernization efforts within Iraq. The regime’s antisectarian commitments were made clear to Epstein.
 

Finally, the Palestinian exiles came in for criticism from various quarters, not just the Jewish community. The social democrats charged that the exiles denigrated Iraqi Kurds and in general were merely tools of corrupt Iraqi politicians.
 Ezra Haddad also noted that the mufti al-Husayni did not manage to turn the masses against the Jewish population. In Haddad’s view the anti-Zionist campaign in Iraq was not directed against Iraq’s Jews specifically, but that the masses tended to confuse Judaism with Zionism.
 

The third problem facing the Jewish community in the 1930s was German propaganda. The German goal was to sway Iraqi public opinion in favor of Germany by casting the latter as a power opposed to Great Britain and hence a possible strategic ally of Iraq. The Germans were able to get pro-Nazi articles
 printed in the newspapers: the daily al-‘Alim al-‘Arabi published pieces on German and Italian affairs, while the German Ambassador, Fritz Grobba (1866–1973), visited newspapers’ editors and financed the publications of stories that described Nazi Germany in positive terms. Officials in Germany pressured German firms with offices in Iraq to dismiss Iraqi-Jewish employees and replace them with Iraqis who supported the German cause. In addition, the Germans provided an Arab cinema owner in Baghdad with a film projector so that he could screen pro-German propaganda, and sold printing equipment at ridiculously low prices to pro-German newspapers.
 On October 24th 1940, the Iraqi press reported on Germany’s declaration of sympathy with the Arabs, which was met with approval by journalists and was considered a great honor in certain nationalist circles.

Some Iraqi intellectuals, officials, and policymakers were swayed by this campaign. They admired Germany’s program of modernization, which had paved the way for its military and economic triumphs. Italy was more problematic as a role model because of that nation’s occupation of Ethiopia—the Italian colonial danger was far closer to home. Fascist esthetics and vocabulary began to take root in Iraq. Youth movements, in particular the paramilitary organization al-Futuwwa, were seen in nationalist circles as key to the cultivation of healthy notions of masculinity and manhood. Speakers at al-Muthanna club hailed the efforts of Germany to modernize and reform. A Mousuli writer, Yunis al-Sab‘awi, translated parts of Mein Kampf into Arabic and worked for the German embassy as a translator of pro-German material.
 Sami Shawkat, an important bureaucrat who often wrote on issues relating to Arab and Islamic nationalism, suggested that the Jews should not be considered Semites. The absurdity of this ‘anti-Semitic’ position arose from Shawkat’s attempt to uphold the Arab nationalist discourse glorifying the Semitic nations while excluding Jews based on their non-Semitic ethnicity. The British noted that Nazi propaganda was effective amongst the Muslim Young Men’s associations and complained about the pro-German sympathies of the Shawkat family.
 

There is no doubt that the activity of the mufti al-Husayni, Sab‘awi and Sami Shawkat, among others, had done much to damage Jewish-Muslim relations. The Jewish community, however, knew how to meet these challenges and tried its best to assume agency and respond to threats and accusations. Equally significant was the response of Muslim and Christian Iraqi intellectuals who articulated a democratic and pluralistic response to pro-Nazi and pro-Fascist activities and disassociated Zionism from Judaism. 

Jews countered public expressions of anti-Jewish sentiment in a number of ways. First, they joined nationalist organizations such as al-Futuwwa. Second, the community was quick to refute allegations that seemed to be anti-Semitic in the Iraqi press. This tradition started as early as the 1920s.  When an Arabic translation of Shakespeare’s Merchant of Venice appeared, al-Misbah featured a long essay explaining the historical background which produced the character of Shylock.
 In 1924, an Iraqi officer by the name of Rasul al-Qadiri published his memoirs in al-‘Alam al-‘Arabi, contending that there existed an international Jewish conspiracy which aimed to take control of the world’s economic resources through a series of revolutions, the most recent of which was the Bolshevik Revolution. Anwar Sha’ul attempted to respond to al-Qadiri within the pages of al-‘Alam al-Arabi, but the editor refused to print his article. Undaunted, Sha’ul used al-Misbah as the venue for his refutation of al-Qadiri’s accusations. As a result al-Qadiri apologized, explaining that his intention was to expose Russian Jews only; Iraqi Jews were unquestionably loyal citizens who posed no danger to anyone.

In the 1930s and early 1940s, Iraqi Jews became aware of the Nazi persecution of Jews from refugees, especially doctors, who had fled to Baghdad; from stories in the Arab and international media about the war; from British propaganda efforts; and from Jewish Polish soldiers stationed in Iraq. These soldiers belonged to units under the command of Władysław Anders, which were created by the USSR but passed to British control after 1942.
 Communal prayers for the Jews suffering in Europe and for their survival were conducted in Baghdad and Mosul.
 More importantly, Anwar Sha’ul, Ezra Haddad, and Shalom Darwish addressed their anti- German critiques to the Arab-Iraqi community via the Arabic-language press, especially the journal al-Hasid, and appearances on BBC anti-German broadcasts. Sha’ul included Italy in his condemnation of fascist regimes, particularly after that country’s invasion of Ethiopia. He was also moved to compose a poem dedicated to an Ethiopian female warrior leading four hundred Ethiopian maidens into battle against the Fascist invaders. The antifascist and anti-Nazi arguments of these Iraqi Jewish thinkers echoed what was said about fascism in Iraqi and Egyptian journals, namely, that totalitarian regimes endangered universal principles of democracy and freedom. Moreover, Haddad and Sha’ul underscored the fact that Italy and Germany were colonizing powers that imperiled the entire Middle East. Their overarching point was that Iraqis and by extension all Arabs should reject fascism since a racist, colonialist, and antidemocratic regime like that of Nazi Germany was antithetical to the values that all democratic Iraqis hoped their motherland would embrace.
 Al-Hasid’s anti-Nazi line was of immense importance, because the journal published the writing of leading Muslim and Christian national intellectuals. The activity of the journal, moreover, bolstered the Jewish sense of belonging in Iraq. As Ishaq Bar Moshe recalls:

One journal was always present in our home: al-Hasid. I felt proud seeing the name of the leading editor, who was a Jew, and I read enthusiastically and with great interest his articles attacking the Nazi movement and its supporters. Al-Hasid was a literary journal but it did not hesitate to weigh in on political matters. All of its political articles supported the national government, and Jews were seen as part of the nation and the state.

Iraqi Jews used their economic power to influence reporting on Jewish affairs and the war: Yishaq Bar Moshe reports that his parents and relatives did not buy newspapers associated with the pro-Nazi camp.
 The British war effort received contributions of various kinds from Jews. Jurji Levy (b. 1895) established a society to help the British Army and collected large sums of money on its behalf. The lawyer Hesqel Murad tried to buy a number of newspapers in order to challenge pro-German propaganda, but was unsuccessful. Mir Basri reports of similar attempts to publish anti-German propaganda in the Iraqi press that failed because of Grobba’s interference.
 On the other hand, it was difficult for the Germans to screen pro-Nazi films in Baghdad because the Jewish movie theater owners (who dominated the trade in the city) refused to show such films.

Schools were another battleground between the anti- and pro-German factions in Iraq. Jews were quick to complain to the government and to the British about inappropriate behavior of teachers. ‘Izzat Sasun Mu‘allim, who lived in Diwaniyya, recalled in 1937 all of the Jewish female students in the school in Diwayniay went on strike in protest of discrimination against Jewish students. The regional director of education asked the Jewish students to return to school and the schoolmistress had to apologize to her students.
 In June of the same year, Grobba complained that Jewish students had been filing grievances concerning the spreading of propaganda by German teachers in Iraq. He contended that the Jews in Iraq were playing a dangerous game, forgetting that Iraq was not Germany, a land that wished to banish its Jews while still treating them in a humane fashion. Iraq, however, was an oriental country. When desires erupt within an oriental people, Grobba wrote, all boundaries collapse and the masses want to see blood. If the Jews continued with these tricks, a day would come when the masses’ rage would erupt and would lead to a massacre.
 Grobba’s observations, written two years after the enactment of the Nuremberg laws, seem ironic, if not plainly horrific, considering the subsequent history. His grumbling, however, indicate that the attempts of Iraqi Jews to sabotage his propaganda efforts were sometimes successful.      

It seems, moreover, that Grobba himself was not the major proponent of Nazi ideology in Iraq. He had come to Iraq before Hitler’s rise to power in 1931. A Freemason, he frequented Masonic lodges in Baghdad and interacted with its elites. After the rise of the Nazis, Grobba had to defend the local German community against accusations that they associated too frequently with German Jews who had immigrated to Iraq, and was forced to go back to Germany and explain his conduct. In a letter to his superiors, he admitted that the local German community met German-Jewish migrants to Iraq and preferred them as doctors to Arab or British ones.
 The British noted that reports on Germans in Iraq who worked with Jews were sent to Berlin, and that Grobba was recalled to Germany and “hauled over the coals for mixing too freely with the Jews and for attending Masonic lodges in Baghdad.”
 According to another account, Grobba’s attitude towards Jews caused the British adviser to the Ministry of Justice to think that although Jews were considered undesirable elements in Germany, German representatives abroad were given instructions to help them.
 Grobba helped Jewish merchant Salih Sasun Mukmal remain the agent for a German boot polish company in Iraq; he befriended Dr. Sausman, a German-Jewish surgeon who had immigrated to Iraq, and dissuaded Sa’ib Shawkat, the Director General of Health, from deporting him; and he threw a party for the German-Jewish Doctor Rosenthal, walking arm-in-arm with him and introducing him to various Iraqi nationalists, leading to Rosenthal’s finding work as a doctor in Diwaniya.
 This is not to suggest that the Germans did not play a major role in the dissemination of pro-Nazi propaganda. Grobba was central in these efforts. However, at least during the 1930s, he seems to have been a more complex character than he has been portrayed. The British, for their part, identified Jewish doctors who wished to come to Iraq as a possible danger. Ambassador Basil Newton wrote that it was difficult to bring the Iraqi authorities to take action against Jewish doctors of German or Austrian origin who had established practices in Baghdad.
  

Iraqi Jews were aware they had allies in the struggle against Nazi sympathizers. Great Britain, through its presence in Iraq, supported the anti-Nazi campaign in a number of ways. The BBC invited Sha’ul to take part in its broadcasts because the British government and Iraqi Jews faced a common threat. Moreover, British pressure on the Iraqi state was able at times to thwart German propaganda efforts. Grobba’s proposals to subsidize a German hospital and a German technical school, and to open a German club, of which Iraqis could become members, were all turned down. Grobba himself complained about anti-Nazi and anti-German publications in Baghdad.
 

A number of prominent Iraqi voices came out in support of pro-Jewish and anti-German positions, beginning in the 1920s. The neoclassical poet Ma‘ruf al-Rusafi wrote to the journal al-Misbah to express his appreciation of the journal in general and the innovative work of the Jewish poet Murad Mikha’il in particular.
 In an article published in al-Hilal, Rusafi argued that the history of the Jewish people should serve as a model for Arabs under the yoke of colonialism. The Jews, he contended, had managed to make progress and to bring about reform both in the East and in the West without having political sovereignty. Thus it was possible that Arabs could revitalize their culture, despite being politically subordinate to British and French colonial interests.
 Rusafi is perhaps the best example for the tensions embodied in the Iraqi intellectual elite. He supported the Kaylani movement and saw it as an anticolonial revolt, yet at the same time was one of the most zealous proponents of a secular Iraq in which Jews would be full-fledged citizens. Rusafi, however, was not alone. The Christian intellectual Yusuf Ghanima, himself a graduate of the Baghdadi Alliance School, wrote a book on the history of Iraqi Jews, which was published in 1922. 
 The Shi‘i poet Muhammad Mahdi al-Jawahiri supported radical Jewish intellectuals in their challenge of the high taxes on kosher meat in Iraq (the state imprisoned for his poem on the subject, arguing that he had interfered in the local affairs of the Jewish community!).
 The historian ‘Abbas ‘Azzawi contributed to al-Hasid regularly, beginning with the very first issue, and also taught in a Jewish school, while Ja‘far al-Khalili, the editor of the important Najafi literary journal al-Hatif, recognized the literary talents of Ya‘qub Balbul and maintained close contacts with Anwar Sha’ul and other Jewish intellectuals.
 

The support for Iraqi Jews was not only based on the admiration of their literary and cultural contributions to Iraq. It was also bound up with the anti-Nazi stance taken by a small, albeit important, group of Iraqi intellectuals. Some belonged to the social democratic party al-Ahali, which attacked Nazism and fascism in its publications. Religious intellectuals such as the Shi‘i Hibat al-Din al-Shahrastani saw Nazism as a form of polytheism and thus as anathema to Islam.
 The nascent communist party likewise took an anti-Nazi stance. When World War II broke out, the communists initially viewed it as a battle among imperial powers over spheres of influence, and counseled neutrality on the part of the Arab world. The communists, however, reminded Iraqi nationalists that Germany was an imperialist nation, whose military assistance should not be sought after. 
 Beyond Iraq’s borders, Syrian and Egyptian newspapers expressed anti-Fascist and anti-Nazi opinions. Egyptian intellectuals in particular, some of whom resided in Iraq, led a campaign against Nazism. Their views that Germany was a colonizing power, waging war against humanist culture, strengthened the perception that Germany was seeking to destroy liberty, both inside and outside of Germany.
 Certainly, an anti-Nazi article published in the Egyptian journal al-Risala could not have allayed the fears of Iraqi Jews regarding World War II or match the nationalist propaganda appearing in newspapers and articulated in al-Muthanna club. Nevertheless, the activity of the anti-Nazi Iraqi groups in this time testifies to a public sphere in which Iraqi Jews could make their views known and expect to reach some sympathetic listeners. Thus, when Iraqi-Jewish intellectuals enunciated their anger against the Germans and Italians, they did so as Jews and as democratically minded Iraqis, who were fearful of what the implementation of a totalitarian model would do to their citizenship rights and to their pluralistic vision of the nation. 

Rashid ‘Ali and the Farhud in Baghdad 

The Farhud erupted after a decade of intense debate concerning Nazism and fascism among intellectuals, after German propaganda disseminated into the Iraqi print market, and after a heated anti-Zionist campaign. To fully understand the Farhud, however, it is necessary to consider the situation in Iraq in April and May 1941.   

Iraq had experienced a period of continual political instability following the failure of the military coup orchestrated by Bakir Sidqi 1936. A group of nationalist colonels, Salah al-Din al-Sabbagh, Kamal Shabib, Mahmud Fahmi and Fahmi Sa‘id, wielded tremendous political power so that they could ensure the installation of prime ministers sympathetic to their concerns. In September 1939, the pro-British Nuri Sa‘id was appointed prime minister and declared that Iraq would not enter World War II unless attacked. He confirmed, much to the chagrin of many nationalists, including the four colonels, that Iraq would help Britain in the war, though only to the degree specified in the Anglo-Iraqi Treaty. Disagreements regarding the nature of Iraq’s relationships with Germany led to the appointment of Rashid ‘Ali al-Kaylani as prime minister in March 1940. He resigned, rather than cut off relations with Italy, at the end of January 1941, but was returned to his post as the result of pressure from the colonels and the military. Upon regaining power, Kaylani announced the establishment of a military regime, a point at which Nuri Sa‘id and the Regent quickly made their way out of Iraq. This turn of events did not please the British, who were aware of the nationalist and pro-German sympathies of the new government and the four colonels in particular. Kaylani proved to be unable to navigate between British pressure, on the one hand, and the nationalist demands of some of his supporters, on the other. He promised the British officials that he would honor the treaty with Britain, but they did not consider him trustworthy, and British forces entered Iraq on April.
 After a short military campaign, lasting through April and May, the British reoccupied Iraq. Kaylani and his supporters fled Baghdad in late May 1941, leaving the capital’s mayor, Arshad al-‘Umari, to negotiate an armistice with the British.

The Jews of Iraq were in a great state of anxiety as a result of the coup. On the surface, life was normal: Jewish schoolchildren collected money for the Red Crescent and Iraqi Jews drafted into the army fought with Kaylani’s forces.
 Kaylani himself was adamant about maintaining order and did not allow any harm to come to the Jews in Baghdad.
 Nonetheless, the situation across the country was tense. Iraqis knew that British forces had invaded the country and were headed towards the capital, and they were speculating about the future of the military regime and that of their country. Accurate information was hard to come by, and people were unsure whether to believe accounts originating from their government or from foreign news services. The government seemed to have enjoyed a great deal of popular support in Baghdad, and was hailed by many intellectuals, who saw in the Kaylani movement a national and patriotic act of defiance against Britain and its influence in Iraq. Groups and individuals ranging from the communists to Haj Amin al-Husayni, who disagreed on almost every political issue, all backed the regime. Their reasons for doing so naturally varied greatly: some saw the Kaylani government as leading the fight against colonialism, while others hoped for a more sympathetic attitude toward Germany. All, apparently, yearned for the departure of the British after two long decades of interference in Iraqi affairs.

During these two months of the disbelief and suspect, the coup’s supporters trumpeted the heroic national battle against Britain through public speeches and essays in newspapers and journals. Paramilitary youth organizations, notably al-Futuwwa and Kata’ib al-Shabab (“Youth Brigades”) as well as squads loyal to Yunis al-Sab‘awi, patrolled Baghdad, presumably with the aim of keeping public order. The presence of these groups in the city, however, did more to create an atmosphere of fear. The press printed poems and articles glorifying the revolt and reported about events in the Arab world.
 The radio was of particular importance as a barometer of the political leanings of the Iraqi populace. Radio Baghdad described the glorious achievements of the coup, and broadcasted poems and speeches lionizing the revolt. The ultranationalism which found a far-reaching voice in the radio had a darker side, however. Commentators warned about traitors from within, and it seemed to Jews that they were suspect in this regard. There was also an anti-British tone to much of what was broadcast at this time, which moved the British authorities to lodge complaints.
 The station in Baghdad, for example, called upon Palestinians to rebel against the British who sided with the Jews.
 At the same time, the British were careful to avoid referencing Jewish concerns in their own broadcasts.  For this reason, the anti-Jewish stance of the Nazis was never emphasized and instead the BBC stressed that the minor anti-British, pro-Nazi faction in Iraq had no following among the Arabs themselves.
 In their accounts of the time, Iraqi Jews have narrated “a battle of radios,” as they would listen to the broadcasts of the BBC, while their neighbors listened to the Iraqi, German, and Italian stations. 

During the months of the revolt, British citizens reported encountering a great deal of anti-British sentiment among the civilian population and soldiers.
 The British bombing of Mosul, which killed a number of civilians (including women and children), and of a mosque in Faluja further inflamed anti-British feeling.
 Some Norwegians who happened to be staying in Baghdad from May 3rd to May 19th observed that other than the Jews and the Christians, the Iraqi populace seems to support the coup, and the Norwegian themselves were cheered because people thought they were Germans.
  Aware of the delicate situation, the British officials evacuated women and children from the British base in Habaniyya in late April, and warned of the “considerable jeopardy” faced by their subjects due to extremist propaganda.
 British citizens in Baghdad sought and received protection at the American Embassy (in fact, 160 individuals of different nationalities took refuge there between April 30th to May 4th).
 Several British subjects were murdered during May and a cemetery for British soldiers was desecrated.
 The Iraqi government informed the British that same month that if any government building in Baghdad were bombed, buildings in which British subjects were gathered would be bombed as well.
 Late in May the British dropped 40,000 pamphlets critical of Kaylani in Iraq in order to challenge the anti-British sentiment.
 

The anti-German stance of the Jewish community was well known, and the assumption that Jews yearned for a quick British victory (which some Iraqi Jews later confirmed in their memoirs) made their lives very difficult. Elie Kedourie argues that German propaganda succeeded in characterizing the British as friends of the Jews.
 Worse yet, it was thought that Jews were actively aiding the British war effort, despite the fact that they were serving in the Iraqi military. Jews, rumor had it, used their radios to broadcast information and to signal to British airplanes, and distributed British propaganda, especially the leaflets that the British dropped from their airplanes on Baghdad. There was no truth to these rumors, but they nonetheless circulated in the city. Jurji Barshan recalls how he met a Muslim friend, Ahmad, who had come to his neighborhood and told him he had heard that Jews were signaling messages to British planes: 
I shook his hand and told him: “My brother Ahmad, do you believe in this? … Could you think that I, your friend and comrade, will signal [to the British]? And how would I do this?”

The two hugged and Ahmad left the scene. Not all were as understanding as Ahmad, however, and sporadically Jews were attacked by policemen and members of youth organizations who patrolled the streets. A woman with too shiny a pin on her ‘abayya, housewives hanging laundry to dry on their roofs, and a man holding a violin case were all suspected of aiding the British.
 

A British intelligence report indicated that small-scale looting in some neighborhoods in Baghdad began in May.
 Another report from May 1st noted signs of increasing anti-Jewish feeling in the city.
 The accuracy of this assessment was underscored by the letter from the ICP, which had supported the coup, sent on May 7th to Rashid ‘Ali. In it the communists admonished him to put a stop to the unjust attacks on Jews. 
 Jewish stores and homes had been looted in Basra in May and it was clear that Jews were being singled out as a target of mob violence in the absence of order. Moreover, donations to the Red Crescent and the war effort were extorted from Iraqi Jews, especially merchants, according to British reports.
 On the other hand, Sylvia Haim notes that since the names of the donors were read on the radio, these contributions improved the image of Jews in the eyes of the public. In fact, the British seized upon this in claiming, after their reoccupation of Baghdad, that Jews had supported Rashid ‘Ali(!)
  
The quick defeat of Rashid ‘Ali, after a short period of national euphoria, and the allegations that the Jews had aided the British, made for a volatile situation, which exploded violently on the first and second days of June. The accounts of Iraqi Jews contend that going back to the beginning of the coup, Yunis al-Sab‘awi had wanted to kill Jews, but Arshad al-‘Umari, the mayor, and Rashid ‘Ali himself prevented him from acting on this desire. Nuri Sa‘id had later argued that the riots were organized by pro-Nazi Iraqis. Among the grounds for this belief were Sab‘awi’s reporting on Hitler’s career and his post in the coup government as the leader of the paramilitary youth groups. The most convincing evidence, though, was Sab‘awi’s warning to Rabbi Sasun Khaduri shortly before the Farhud that Jews should not leave their homes for three days and should have enough food to do so. This was understood as reflecting his intent to murder the Jews in their homes.
 Shalom Darwish met with Rabbi Khaduri shortly thereafter, and the Rabbi said he had been treated with much respect, and that he was certain that Sab‘awi will guarantee the safety of the Jews. Darwish recalled that this report did not allay his suspicions and that the rabbi himself came to regret his trust in Sab‘awi’s promises.
 Sab‘awi may well have intended to harm Jews, but it is also possible that he was indirectly expressing his fear that something bad might happen to the Jewish community because of the anti-Jewish atmosphere that was prevalent in Baghdad. In any case, by the first of June Sab‘awi himself had left the city.
    

Seemingly, the troubles of the Jewish community in Baghdad had dissipated by May 31st. On the 25th of May, reports still noted great confusion in Baghdad as Rashid ‘Ali was not sure whether to abandon the city or establish an alternative government in Mosul.
 Five days later, however, it was clear to Baghdadi Jews that the coup had failed, that the regent and pro-British powers were about to enter the capital, and that an armistice would be signed with Great Britain. Rashid Ali and his supporters fled Baghdad, leaving the mayor Arshad al-‘Umari to negotiate an armistice with the British. On the 30th, after Kaylani’s forces left the city, a committee for public order was formed. The youth organizations were dissolved and were ordered to turn in their weapons. Soldiers began coming back to the city. Al-‘Umari and the other officials leading the negotiations with the British did not declare a curfew, despite the recent tension in Baghdad. 
On June 1st, Baghdadi Jews went to welcome the regent who was rumored to return to Baghdad, or according to some accounts, to celebrate the holiday of Shavuot, and were attacked by groups comprised of policemen, soldiers, civilians, and young people. On a bridge called Jisr al-Khurr (between Karkh and Rusafa), they were met with a group of armed men. One Jew was killed, and 16 others were wounded. A government hospital was then attacked by another group seeking to assault the Jewish nurses. In the neighborhood of Bab al-Sheikh Jews were dragged out of buses and beaten, some to death. Jewish stores on Ghazi Street and al-Rashid Street were looted. The rioters then proceeded to Abu Sifin, Tatran, the very poor section of the Jewish quarters, where eight more people were killed. The looting and the attacks in Jewish neighborhoods close to Ghazi Street and al-Rashid Street and in the old Jewish quarter of the city continued during the night and spilled over into neighborhoods which had mixed populations. The rioting ended around 3 p.m. the following day, when forces loyal to the Regent reached the city. At the end of the two days the damage to the Jewish community was enormous: somewhere between 135 and 189 persons were killed; between 700 and 1000 were wounded; there were at least 10 rapes; and around 550 stores and 900 apartments were looted. Two thousand families were reported to have suffered either physical harm or economic losses. Violent deaths, stabbing and knifing, and in some cases testimonies of beheading and dismembering, also appear in accounts.
 According to list of victims most of the dead were from the Jewish neighborhood of Abu Sifin. However, killings and looting also occurred in the neighborhoods of Bab al-Sheikh, Tatran, Mahdiyya, ‘Aquliyya, and Qabmar ‘Ali.

Military intervention could have put an end to the rioting as soon as it broke out. The regent did not send his forces into the city on June 1st. Nor did the British act, though they knew that Jewish lives and property in Basra had been in peril less than a month earlier and they had received reports about anti-Jewish feeling in Baghdad.
 Elie Kedourie has shown that the British did not want to risk their own soldiers and did not want to create the impression that the regent needed British help to return to power.
 The regent for his part did not want to leave Basra at the end of May and was hesitant to assume leadership in Baghdad.
 A British report on the 20th of May noted that despite the demonstrable progress of the British army, “Iraqi [pro-British] leaders [had] lost heart.”
 The desire to create the impression that the regent’s return was predicated on “a broader basis” of support certainly played a role in deterring the British from entering the city.
 

Evidence provided by most accounts identifies policemen, soldiers, and young people (members of paramilitary organizations and students) as the main elements in the mob that attacked Jewish neighborhoods.
 However, a considerable change occurred on the second day, when the city's poor, which included the recent urban migrants who lived on the outskirts, joined the mob. These groups were mainly interested in looting and profiting from the sale of stolen goods. A racist British source reported that “the rabble of Baghdad, actively assisted by the army and police, were able to indulge in the favourite Arab pastimes of rapine and pillage; many Jews were murdered, and much commercial property looted before order was resorted.”
  
Jewish sources do not provide much information about the soldiers who returned from the battlefield, disappointed at the failure of the coup, probably because Jews did not know them personally. One source also indicated that rioters on the first day were masses incited by a sermon they heard in the Kaylani mosque.
 In contrast, much information is told about the policemen and their conduct during the Farhud. Policemen shot at Jews and participated in the looting. They likewise armed the rioters and shot off locks of houses and stores, after removing their badges so they could not be identified. One Jew was killed while negotiating with policemen concerning a bribe.
 Demands for money, cigarettes, and food in return for the protection of Jewish homes were common: in the neighborhood of Tatran, Jewish residents sent handkerchiefs with money down from their rooftops to policemen below. Bribes did not guarantee the assistance of the police, however. The investigation committee’s report and the British noted that the police refused to open fire on the rioters. Even at the top ranks, very few were willing to give orders that might force the police to fire on their fellow officers or on soldiers.
 Eliyahu Epstein claimed that the American military attaché in Istanbul told him that there was a plan to loot Jewish property with the assistance of the police.
  

British accounts seem to corroborate the testimony by Jewish witnesses as to the complete apathy of the Iraqi police:

The army and police were largely sullen and resentful and the people in the streets looked angrily at those who passed on their turn from greeting His Highness at the place.… The police force was for a time useless… and officers and men joined recklessly with the mob in breaking into and looting shops and houses all over the town. The Lord Mayor [Arshad al-‘Umari] who, pending the formation of a new Government, was still nominally in control, begged the Director-General of police to use his reserve and to order them to clear the streets and shoot to kill, but the Director-General pleaded that he could not accept responsibility for such drastic action unless specific orders were given by the Regent.
 
On the other hand, Jewish accounts do mention that other policemen tried to protect Jewish neighborhoods, even going so far as to open fire on rioters. The police defended the government hospital and did not allow harm to come to the Jewish nurses. Obadiah Jurji, fourteen years old at the time, recalled that he escaped from one of the buses which were attacked near Bab al-Sheikh and was saved by a policeman who told him “Don’t be afraid, my son” and took him to a police station. Twenty more Jews arrived at there, some by police cars. Outside a crowd gathered, demanding that the Jews be handed over to them, but they were driven them off by the police.

In some instances, the policemen saw an opportunity to line their pockets. A case in point is the story of the Patal family of Tatran, who paid a policeman to protect their home. He said he would stay until midnight, but the family convinced him to stand guard the entire night: 
In exchange for an appropriate payment, food, drink, and the boosting of his ego, the policeman watched the home and its inhabitants for the night. Every once in a while one of us would go outside and watch the alley from the window to find the loyal watchman dozing off. It was not clear at all who was guarding whom—we him, or him us. At any rate, the night passed by calmly.
 

Affluent Jewish neighborhoods were not attacked since their residents could rely on (or bribe, if necessary) the police to defend their neighborhood. In Batawin, the man in charge of the police force was a Jew called Naji Haqqaq. He made sure that Batawin was defended, while elsewhere in town, his own home was looted.
 

Occasionally, the presence of a single policeman or soldier was enough to scare off rioters. A uniform of any kind (whether associated with the military, police, or youth organizations) could deter the mob. A Jewish man who was an officer in the Ottoman army and lived in Bab al-Sharqi went out in his uniform, armed with his sword and pistol, which, he indicated, he was more than willing to use. He managed to scare off the rioters.
 In Karada, a man who had formerly worked for the Iraqi police sat with two guns in front of his home and no one dared to approach. 

On the second day of rioting, residents of the poor neighborhoods of Baghdad began to participate in the looting and killing. These were mostly recent migrants to the city whose living conditions were appalling, and they altered the direction of the Farhud. Looting was a major part of the Farhud. The Bata Shoe Store, for example, was looted because the owner was Jewish. The rioters broke into a radio store and car dealership, but once it was discovered that the owner was not Jewish, the business was left in peace.
 Accounts render the looting through the powerful images of people carrying objects, of any sort or kind. Abraham Kahila, who lived in al-Kishel, described his neighborhood the day after the riots: “Along the roads we saw a pacifier, dolls, pieces of furniture, torn books, a torn shoe—endless tools and objects that fell from the hands of the looters.” The widespread feeling that everything was up for grabs emboldened women, children, and the elderly to take part in the looting: “I will never forget the sight of a blind man carrying on his back a dresser, and a young boy showing him the way.”
 Avner Ya‘qov Yaron, who watched the looters from the roof of his home, provides a similar account:
I asked myself: How come all the people in the streets are running as if they were porters?… Why are all sorts of broken objects that have fallen from the hands of these running people scattered on the black asphalt road across from our house? Pieces of broken crystal mirrors, pots and pans … No one had the answer to my questions and no one knew how to name the madness that took over the street on the night of the holiday of Shavuot, 1941.
 

Many who looted on the second day of rioting were merely hoping to turn a quick profit. This is reflected in a popular song (in colloquial Iraqi Arabic) written at the time, “May the Farhud return every day” in which poor looters boast at the goods they have taken from Jewish homes.
 As Elie Kedourie confirms, the British did not guard the bridges, which meant looters could move freely from various parts of the city into Jewish neighborhoods.
 Many of these criminals, however, did not intend to cause physical harm to the Jews, and even fought with policemen and soldiers over stolen goods. This escalation of the looting may have helped bring the Farhud to an end. The historian Abraham Twena (who also lived in Baghdad during this time) argues that fears that the more distant tribes would come to the city and that the looting would spread to non-Jewish neighborhoods motivated the state to stop the rioting. He recalls that his Muslim neighbor was concerned about what would happen if the Farhud continued, saying:  

Until this moment you [the Jews] were the only ones in danger. But now all of us are in jeopardy because the Bedouins around the city have come in and they cannot distinguish between a Jew and a Muslim.
 

The accounts of the Farhud indicate the rioters numbered in the hundreds. All the rioters and looters felt that there was no actual leadership that would punish them for their deeds. With respect to the looters, it should be mentioned that fears relating to the city’s urban poor dominated political discussions in Baghdad throughout the 1930s. The urban poor were comprised of various groups, most notably the tribesmen and peasants who had migrated to the city and populated its new slums. There were public debates concerning the ability of these migrants as workers, their lack of hygiene, and their potential for violent behavior and criminality. They were one of the most underprivileged groups in Baghdad in terms of education, health services, employment opportunities, and housing.
 Anxieties concerning the poor materialized in the Farhud, but the additional chaos created by the presence of large groups of the urban poor made the killings at times more difficult.  

When the forces loyal to the regent entered the city on the second day of June to restore order, many looters and murderers were themselves killed:

After some delay the Regent sent the order in writing and also arranged for the dispatch of troops to take control. The soldiers did their work well. There was no more aimless firing into the air; their machineguns swept the streets clear of people and quickly put a stop to looting and rioting.
 

The British Ambassador wrote that the second day of rioting was more violent than the first. Large number of rioters roamed the streets and “Iraqi troops killed as many rioters as the rioters killed Jews.” 
 Kedourie notes that the official investigation committee placed the number of Jews and Muslims killed at 130. One of the members of the committee believed that the number was closer to 600, but this was not made public for fear it would embarrass the government.
 Zionist accounts estimated the number of non-Jews killed (rioters and looters as well as Muslims who helped the Jews) as quite high. Eliyahu Epstein, based on interviews with eyewitnesses, came with 1000 as the number of Jews and Muslims who died. This is certainly inflated, but the mention of non-Jews is important.
 Other Zionist accounts venture that the number of rioters killed by the regent’s army was 300–400.
 Again, while probably overestimated, these figures would seem to indicate that the last hours of the Farhud were complete and utter chaos, during which the violence directed initially at Jews came to affect a wide range of Baghdadis. This may be yet another reason for the later silence of the state regarding the Farhud. 
While Jews reported that their non-Jewish neighbors joined in the riots and looting, a constant element that appears in most accounts of the Farhud is a narrative relating to a good neighbor. A Zionist account written shortly afterwards also acknowledged the many instances of Muslims assisting Jews.
 Judging by the lists of the Jewish dead, it seems that Jews in mixed neighborhoods stood a better chance of surviving the riots than those in uniformly Jewish areas. The reason for this is that their neighbors and their friends protected them. Abraham Twena lived in a mixed neighborhood in a commercial area on al-Nahr Street: 

Relatives who deserted their homes asked for my protection. At 8pm, three Jewish clerks from nearby offices escaped and came asking for shelter in my home. The sound of bullets was heard outside, and we sat, about thirty people, scared to death.…In our alley there were four Jewish families, and four Muslim families. One of them hated the Jews and its boys [had been threatening] us for a month. At 10:30 about fifty men entered the alley. My neighbor, the Mukhtar, who was 65 years old, stood in front of them and said: “Over my dead body will you pass here.” The other [three Muslim] families helped him. They talked to the rioters, at times kindly, at others intimidatingly, until the rioters left the place. We were later informed that the bad neighbors were the ones pushing the perpetrators to attack us.
 

The proximity of the families and the friendship with the Mukhtar stood in the way of the mob. This narrative includes key elements that are repeated in a few different testimonies. Some Jews speak of a bad neighbor alongside a good one, or a few good ones, who came to their rescue. 

Sometimes all that was needed was a single steadfast ally. Mordechi Pen-Porat recalls his neighbor, a colonel by the name of Tahir Muhammad ‘Arif, who came to his father a few days before and warned them about a coming danger. On Sunday, June 1st, a mass of people “enflamed and incited, armed with working tools, sticks, swords, and axes,” attacked their home in al-A‘zamiyya:  

We locked ourselves inside[,] … climbed to the roof and watched what was going on outside. From the roof I could see our neighbors … who ignored our good relationships and led the criminals to our doorstep. I also saw the wife of Colonel Tahir Muhammad ‘Arif. In the absence of her husband, and perhaps under his direct instructions given ahead of time, she decided to do something. She went from her home, armed with a gun and a hand grenade, and stood between the incited mob and the door of our home, threatening in a decisive voice, that if the house was attacked, she would not hesitate to blow up the grenade and use the gun. As she was talking, she displayed the weapons, and the attackers drew back from the house.
  

Avner Yaron’s family had previously helped their Muslim neighbors, Haydar and Hamdiyya. During the Farhud, Haydar stood in front of the Jewish family’s house, pretending as if it was his own, in order to chase off looters:

Haydar shouted at them, released a few juicy curses … and frightened them away, saying [to the perpetrators]: “… You sons of bitches! Can’t you see I’m a Muslim and my wife is a veiled Muslim? This is my home. Do you want to rob a Muslim?” 

Haydar was shocked at the sight of Jewish shops being looted:  

Haydar swore to my father by Allah that he would guard us, even if his head was torn from his neck. Hamdiyya kissed my mother and told her …[,] “You once saved me from death and now it is my turn to save you and your children.”
 

The Muslim neighbors’ claiming ownership of the Jewish house physically but also symbolically made them a part of the Jewish household; the neighbors, in other words, thought of the Jewish family as part of their extended family and therefore under their protection. In fact, many Iraqis gave refuge to dozens of Jews in their homes. Some accounts mention people who sheltered up to seventy people or more, as Jews moved from one roof to another until they found a safe haven. Similarly, drivers who saw the lynching at Bab al-Shekih warned Jews to stay away from the neighborhood.
 Arab guards protected shops against looting because they knew the Jewish owners.
 Not only familiarity, but also a sense that what was happening was morally wrong motivated these Muslims. Converts also helped their Jewish relatives. A Jewish woman, who had married a man from the Zahawi family (a Muslim family), and had been long shunned by her Jewish relatives, renewed her relationship with them following the coup. She and her grown children, who had become lawyers and judges, went to their Jewish uncles’ homes and guarded them during the Farhud. They invited their mother’s family to their own homes and protected them from the looters.
 At times, ideology had very little to do with the assistance provided to the Jews. A man who worked for the rail company, whom a Zionist document identified as “a Nazi,” refused to fire his Jewish workers and kept a close eye on them during the riots.
 Sa’ib Shawkat himself opened his doors to Jews and gave them refuge.
 

Occasionally, looters and criminals came to the help of the Jews. One man was executed after the Farhud for murdering a young Muslim woman who was looting with her sister. She saw the man attacking a young Jew and told him to leave the Jewish man alone. He responded by stabbing her.
 A Jew, wounded by a rioter with an ax on Abbas Effendi Street, was taken by his son to the house of a neighbor. The house was full of goods looted by the owner, who nonetheless protected the Jewish man and the rest of his family.
 A man known to be a thief protected around a hundred Jews in his neighborhood, and forced the local baker and the grocery store owner to provide them with food.
 

When Jews were not aided by others, they defended themselves by a variety of means. Jews locked their doors and fortified them with heavy objects and furniture to prevent the looters and killers from entering. Because the houses in the poor Jewish neighborhoods were very close to one another, people jumped from rooftop to rooftop and escaped in this fashion. They used every weapon at their disposal, including knifes, sharp objects, stones, bottles, pistols, and clubs. Of course such weapons were useless when armed policemen and soldiers entered their homes or threatened them with machineguns, but the throwing of stones or hot oil from the roof, and the threatening of looters with pistols were additional tactics of Jewish resistance in the Farhud.

This analysis of accounts of the Farhud reveals that it was marked by total disorder and the collapse of the state. Rumors replaced official media reports; rioters took advantage of the lack of public order; and the police were unable to act in any organized fashion. The government’s investigation committee report on the Farhud conveys this sense of peril, as it repeatedly emphasizes the need to restore order in the city.
 The Farhud was also a moment in which Jews saw representatives of the state—policemen and soldiers—turn against them. The Farhud was also a moment in which the state’s failed social policies surfaced in Baghdad, as the city’s lower-ranking policemen and urban poor turned against their fellow Baghdadis, notably Jews, using force for economic gain, and at times, killing for such aims. The deaths of many Muslims in the Farhud (while protecting Jews, in fights related to looting, and as a result of police shooting) indicates that it had very important social repercussions that extended beyond the Jewish community, repercussions that the state was unwilling to acknowledge. 

However, the Farhud also testified to the resilience of certain norms of coexistence that typified Baghdad’s mixed neighborhoods. The victims of the violence often suffered at the hands of anonymous attackers, whereas those who survived the riots mention the names of familiar individuals who came to protect them. Friends, business partners, and neighbors were aware of religious differences between themselves and their Jewish neighbors, yet they felt the need to offer help and support. This sprang from a sense of intimacy in the mixed Baghdadi neighborhoods, where Jews and Muslims attended the same schools or worked in close proximity. No matter what nationalist ideas were broadcast on the radio, or what exclusionist images of the nation were projected by particular elements within the state, these neighbors and friends remained loyal to each other. Mordechi Ben Porat became one of the leading activists of the Zionist movement in Iraq, in part because he believed the Farhud signaled the destruction of the Jewish–Iraqi paradise. Yet he confesses in his memoirs that “the courageous action of our brave Muslim neighbors ... left an enormous impression on me … burned in my memory, fresh, like it all happened yesterday.”
 

Religion and Tribalism–Basra, North and South Iraq 

The Farhud did not spread to other parts of Iraq, although a prelude to the Farhud occurred in Basra during the month of May and a few cases of looting were reported in Faluja as well. On May 1st 1941, the British decided to occupy the port area of Basra. After a brief engagement, the Iraqi forces retreated, and the port was in British hands. On May 7th the British entered Basra from the commercial areas close to Shat al-‘Arab, and moved through a suburb called al-‘Ashshar. As groups of people gathered to watch, the soldiers locked up the shops and stirred the group’s attention towards looting. While Muslims watched their shops, Jewish stores were looted freely. In central Basra residents stayed in their homes. When the police station was abandoned by Kaylani’s forces, groups began looting Jewish residences as well as business. This continued through the night but the British did not enter the city. On May 8th a group of notables went to the British and asked them to take control of the city, fearing more houses would be looted and women and children would be harmed. The British refused. Most of the looting of Jewish property took place during these two days, though there were some isolated incidents a week or so later.
  

Basra was not the scene of violence comparable to what was seen in Baghdad, notwithstanding the apparent parallels, especially the looting by a mob of both policemen and the urban poor. One reason was that the nationalist faction was not as prominent in Basra.
 Moreover, assistance by Muslim neighbors based on religious and tribal values assumed immense importance in the city. A British account explained that the notables in Basra, with the spread of looting, recruited night watchmen to protect local property, and “[m]any gave asylum in their own homes to Jews and other members of minorities who were in fear for their lives.”
 The British also reported that the situation in the south was different than in Baghdad. They noted in late April that support for Rashid ‘Ali was eroding in the provinces where Shi‘a sheikhs held sway, as they tended to be pro-British. Other reports, however, note that students in the secondary schools in Bara supported the revolt and that there were pro-Kaylani demonstrations.

One of the most important persons in Basra was the notable Sheikh Ahmad Bash-A‘yan, who had served in the Iraqi government and as the mayor of Basra. During the riots, he formed a militia of his Baluchistani guards to keep order. They and other armed groups loyal to the sheikh managed to stop the looting and restore peace in the old sections of Basra.
 After the riots were over, the sheikh was to travel to Palestine to receive treatment for an eye ailment. The president of the Jewish community in Basra sent a letter to the Jewish Agency declaring that his highness, Sheikh Ahmad Bash-A‘yan, belonged to one of the most respected Arab families in Iraq. During the riots, the president explained, the Bash-A‘yan family had upheld its noble tradition of helping the weak and had protected Basran Jews whose lives and property were in danger. He therefore asked that the Hebrew press make mention of the arrival of this dignified and righteous guest and recount the kindness and bravery shown by this ancient royal family.
 

Sheikh Bash-A‘yan was not the only Basran to aid and protect Jews. When two individuals tried to break into the home of the Jewish Sofer family in order to assault a woman who lived there, a Basran notable, Sayyid Muhammad Salih al-Radini, came to the Sofer household with weapons and armed men. He threatened the two men and they left (according to some accounts, they were also beaten, as a “cautionary” measure).
 After the riots the Haham Bashi visited both the Bash-A‘ayan and the al-Radini families, thanked them for their noble actions, and blessed them and their children. Shelomo ‘Azariya, who was a young teacher at the Alliance in Basra, adds:

There were many Arabs with whom Jews had friendly and neighborly relationships and they looked with disdain on the looting and the pillaging directed against the Jews. They came to defend their Jewish neighbors, carrying weapons. They did so in the houses of Jews, and in their own houses, into which they accepted the Jewish families. I, together with my family, was moved to a house of a Basran Arab who was a friend of my uncle, after he sent his two sons to escort us. They sheltered us until the afternoon of the following day when they realized order had been restored.
  

Similarly, the Jewish Qattan family, who lived in Suq al-Hunud in Basra and made a living from selling alcoholic drinks in their shop, was saved by their neighbor, also a shop owner in the market, a Muslim and a Hajj. When the neighbor realized that the mob was very close to the Qattans’ house, he stood in front of the rioters and told them that he would consider the looting of the house of his Jewish neighbors as the looting of his own, and suggested they kill him first. In another instance, the Jewish Sarraf family who lived in a Christian neighborhood was aided by a Muslim neighbor, Abu Tariq, whose own son was a staunch suppers of Kaylani. Abu Tariq, however, came with his other sons, all armed, to stand guard along the street.
 Finally, after the looting ended, the Shi‘i imam in Basra delivered a sermon in which he said that what had happened in the city was contradictory to Islamic law. It was forbidden, he said, to loot shops and to sell or buy stolen goods. Goods taken from Jewish homes were sold in the city’s markets nonetheless. 
 

Though other parts of southern and central Iraq did not feel the impact of the Kaylani coup as much as Basra, Jews felt their repercussions. In Diwaniyya, the provincial governor attempted to round up the city’s Jews and arrest a member of the well-known Sasun-Mu‘allim family in the city, but the provincial governor of Hilla prevented him from doing so. A Jew, Menashe Kalachi, was shot to death in Shamiyya on May 22nd, but this occurred in the context of local tribal conflict. Menashe’s brother supported one tribe, and Menashe was killed by members of the other tribe.
 In ‘Amara, talk circulated about a possible attack against the Jews, and Jewish children were beaten. A map of Iraq was planted in a pocket of one Jew who was later attacked because of his “espionage.”
 

After Basra, the most important city in the south-central region of Iraq was Hilla, where a large Jewish community resided. According to most accounts, the governor (qaimqam), the local judge, and the local police assisted Jews, but the military governor was hostile to the community.  Jews in Hilla thus had reason to be fearful. On a daily basis, the local police searched houses of Jews for radio transmitters that could be used to pass information to the British, and had to be bribed to leave.
 As in Basra, religious and tribal leaders played an important role in keeping order, most notably Mirza al-Qazwini, the local mujtahid, and Sheikh Jidban al-Jaryan, the head of the tribe Bu Sultan. When the governor in Hashimiyya had weapons distributed to the Futuwwa paramilitary youth-movement and told them to attack the Jews of Hilla, the sheikh threatened the governor that if this came to pass, his tribesmen would attack the city. The sheikh was able to prevent violence on a large scale, but three Jews were attacked while boarding the train in Hilla, with one dying in the hospital. Upon hearing this, Mirza al-Qazwini went to the governor to complain, arguing that the murder of a Jew was an act of sacrilege. 
 

Despite the support for the coup in the north and especially in Mosul, Arab nationalism never enjoyed a great deal of support in this region because of the large Turkish and Kurdish populations. Moreover, the religious justifications Basrans had cited for protecting Jews were repeated in the north. In Kirkuk, the police saved a Jewish woman from a mob that believed she was signaling to the British while hanging her laundry to dry. The woman was taken to the police headquarters and the governor had her released within two hours.
 British reports on the north mention extreme anti-British propaganda and rumors that the British intended to kidnap the young king.
 The military governor Qasim Maqsud tried to blackmail the Jewish community in demanding a substantial amount of money to guarantee its safety. The leaders of the community managed to buy time by making excuses, so that Kaylani was defeated before the deadline for payment arrived. These examples notwithstanding, when Haj Amin visited Mosul, he was told by Ra’uf al-Mufti, the chief judge, that the people of Mosul had no intention of attacking the Jews, because the latter were their neighbors and Islam commands Muslims to guard the neighbor and the friend. The Mufti, Sheikh Ibrahim al-Rumi, promised the rabbi that the Jews would be safe, and the commander of police likewise guaranteed their safety. June 1st found the police guarding the Jewish streets in the city; they remained at these posts through the following day.
 In Sulimaniya, the imam of the city, upon hearing that young men were planning to attack the Jewish population, attempted to dissuade them by saying those who had looted houses were criminals who did not believe in Allah and His Messenger and that the Jews were under the protection of Islam.
 

In national discourses, the existence of tribal and religious values is juxtaposed with the seemingly superior national values. Nationalism, so it is argued, obliterates notions of tribal and religious difference between individuals and brings them together. Iraqi Jews, as we have seen, strongly believed in national values. Events outside of Baghdad during 1941, however, prove the opposite. The adherence to tribal values, especially the notion that a tribal leader should defend those under his protection, and religious values, which directed the Muslim faithful to protect the people of the book, proved far superior to the nationalist ideology, which paved the way for racism and discrimination. The Islamic faith, in whose name tribal and religious leaders spoke, managed to undermine nationalist propaganda, and to serve as an ideological tool with which individuals could be addressed. Mujtahids, imams, and muftis acted powerfully against those who wished to mark Jews as traitors whose lives and property were at the mercy of the mob. 

The linking of Jews with the British, conspiracy theories about Jewish espionage, and the desire of the urban poor and the youth to lay hands on Jewish property were not unique to Baghdad. The south and the center were characterized by political chaos; officials in Diwaniyya and Hashimiya pursued an anti-Jewish agenda, only to be challenged by an official in Hilla. The lack of centralized power, however, meant that tribal leaders and their tribes had retained their arms and as a result, tribal sheikhs wielded their own authority. The reasons for the differences between Baghdad and the other regions of Iraq relate also to the spread of nationalist ideology. Tribal leaders objected to the efforts of Baghdad to centralize and modernize the Iraqi state. Kurds, Turkmans (in the north), domiciled Persians, and Shi‘i religious leaders (in the south) did not always look favorably on the idea that Arab ethnicity should be the sole basis of the national identity of the state. A variety of political, social and cultural conditions thus made for a significant divergence between the Baghdadi center and its peripheries. More than anything, however, as in Baghdad, the strong relationships between people, neighbors and friends, and the bonds created by individuals living in the same locale were what spurred Iraqi Muslims to stand in defense of their Jewish neighbors and friends.  

Immediate Responses, 1941–1943 

The immediate responses to the Farhud occurred on three levels: the Iraqi state, the Jewish Iraqi community, and the Zionist movement. 

A few months after the Farhud, some steps were taken to punish criminals and perpetrators. The government of Jamil al-Midfa‘i, which was set up after the coup, appointed an investigation committee to study what had happened. The committee recommended the firing of the chief of police, the chiefs of local neighborhood police stations, and army officials, as the committee’s official report held the police and the army responsible for the violence. It listed more long-term factors, especially German propaganda (of which the primary source was Grobba), which had found a receptive audience in the army. Also singled out was Hajj Amin al-Husayni who was blamed for distributing much of the anti-Jewish propaganda and for redirecting money given to him for the Palestinian cause to that propaganda campaign. The participation of young Iraqis in the Farhud was of special concern to the committee.  As young people were understood to be very impressionable, the report zeroed in on those individuals and entities with the greatest influence: Syrian and Palestinian teachers; the German station which broadcast in Arabic and Iraq’s state radio station; and the paramilitary youth organizations, especially al-Futuwwa and Kata’ib al-Shabab, as well as youth squads loyal to Sab‘awi.
  The report’s conclusions mirrored the British analysis of the events. Ambassador Kinahan Cornwallis argued that the riots were instigated by certain army officers and the police, and that Rashid ‘Ali’s propaganda, as well as pro-Nazi and pro-Italian propaganda, help sparked the riots as well.
  
The recommendations of the investigation committee were carried out. Military courts were set up to try rioters: four rioters were convicted on charges of murder and were publicly hanged, and others were sentenced to prison. Some of the property that was looted was retrieved and returned. In some cases, Jews were asked to inspect the houses of suspected looters to look for their property, an act that probably increased sectarian tensions. Most property, however, was not returned; even those who knew which of their neighbors had looted their property were unable to reclaim it. In the days after the Farhud soldiers and policemen threatened Jews that they would incite a second wave of rioting.
 Sab‘awi himself was hanged on May 5th, 1942 for his role in the coup.

British accounts convey the sense that the punishments of the criminals did not match the crimes they committed. Cornwallis wrote that on July 13 three men were executed for the crimes they committed on June 1st and 2nd and that a number of others were sentenced for imprisonment.  He concluded that this could not be regarded as “just and adequate,” given “the deplorable happening of these two days.” In his view, too few of the police and military officers who took part in the looting and killing were punished, and even when disciplinary action was taken it seldom matched the enormity of the crime. He also noted that the the Midfa‘i government waited a long time to release the report of the investigation committee and that it took no action against the high officials whose conduct the report condemned.
 Furthermore, the British reoccupation did not dampen pro-German feeling in Iraq. Many “undesirable teachers” continued to work in schools in Mosul and many pro-Nazi civil servants retained their posts in the education ministry.
 

The halfheartedness of the state’s propaganda efforts and the unwillingness to take a position that could be construed as pro-Jewish are exemplified by the pro-British daily called Sawt al-Haqq (“The voice of truth”) which made its debut in Baghdad shortly after the Fahrud. It condemned Rashid ‘Ali and his supporters and strongly denounced fascism and Nazism as hostile to democracy, freedom, and religiosity. Articles in the paper strove to demonstrate that Islam as a Semitic religion was anti-Nazi by its very essence, given Nazism’s hatred of Semitic peoples and cultures. Moreover, Islam allowed for freedom of thought and expression, which Nazism did not tolerate. Finally, Islam made no distinction between blacks and whites or Persian and Arabs, whereas Nazism privileged the Germanic races and considered Arabs, Jews, and blacks as inferior races.
 Consequently, of all people, the Arabs had the most reasons to fight Nazism, being the leaders of the Islamic and the Semitic world.
 As an example of Nazi oppression, the paper reported how Nazi Germany was a police state controlled by the Gestapo.
  What was more, when Germany conquered other nations, they put everyone—men, women, and children, old and young—in camps and jails, as the case of Greece showed.
 The paper listed the victims of Nazism, among whom were many Muslims.
 Jews, however, were omitted from these accounts, and were only hinted at when the paper referenced the Semitic race.  

Sawt al-Haqq had no qualms about denouncing the Palestinians who had recently arrived in Iraq. One story about Hajj Amin al-Husayni linked him to a fifth column that was operating in Iraq. He was compared to Iblis (the devil in Islamic tradition), who was first an angel and then became a devil; the mufti, too, appeared at first to be a committed anti-Zionist leader, but turned out to be a manipulator who did nothing but spread hate and promote his own interests. Worse yet, those who had come with him from Palestine, notably Darwish Miqdadi and Akram Zu‘aytar, had found jobs as bureaucrats and teachers that should have been given to Iraqis. Arabism for these men was simply a means to deceive the people of Iraq and rise to prominence.
 

The paper’s editorials reflected the new state’s ideology. On the one hand it was committed to an anti-Nazi and antifascist agenda, and attempted to rally Iraqi opposition, under the unifying banner of Islam, to these secularizing doctrines. A key point of emphasis was that Nazi anti-Semitism was directed at Arabs and Islam. Yet whereas the liberal press in Egypt courageously condemned Nazi Germany’s persecution of its Jewish subjects, the editors of Sawt al-Haqq seemed to felt that certain topics, especially racism directed against Jews, were still too sensitive for the Iraqi public.  

Nonetheless, by the end of 1942 the British Embassy reported that the flow of hostile propaganda was diminishing and that confidence in an eventual Allied victory had steadied, in part due to Stalingrad’s resistance against the Germans.
 Accounts from June to August 1941 also reveal that many Muslims felt guilty about the treatment of their Jewish neighbors. In July, Zionist diplomat, Eliyahu Sassoon (Sasun), had a conversation with the new Iraqi consul in Palestine, Jamil al-Rawi. Rawi told Sassoon that he regretted the attacks on the Jews, who had lived in peace and friendship with Iraqi Muslims. These, he said, were contrary to the Arab tradition and the Islamic faith and did not add much honor to Iraq as a state which ought to have protected its minorities. Rawi noted that the rioters had assaulted Muslims as well; that Jews had won the compassion and understanding of their Muslim neighbors; that the riots had not spread beyond Baghdad; and that the looters had been sentenced to long prison terms.
 Shortly after the Farhud, Sheikh Jalal al-Hanafi spoke on the radio about the need to respect one’s neighbors and the dhimmis. The ‘ulama in Najaf and Karbala issued fatwas urging the faithful not to fight for the Nazis. Midfa‘i and the regent secretly donated money to assist the Jewish community. Acting quickly, the cabinet passed a decision June 3rd to expel all undesirable foreigners, especially Syrian, Palestinian, and Egyptian nationals, and many pro-German teachers were dismissed from their jobs as a result. The government of Nuri Sa‘id, which succeeded the Midfa‘i regime in October 1942, initiated a second crackdown on Rashid ‘Ali’s sympathizers. One hundred and twenty supporters of the coup were deported, 700 arrested, and many Palestinian teachers were exiled.
 As part of the British–Iraqi retaliation against the coup’s leaders, three were executed in 1942. Although the charges brought against these men did not mention the Farhud, it may have eased the minds of Iraqi Jews who blamed Kaylani’s supporters for the riots.  
As always, matters became increasingly complicated when money was involved. Under Jamil al-Midfa‘i, the Jewish community was promised 30,000 dinars as compensation for the looted property (it should be noted that the community felt this amount was inadequate). A Zionist report noted that Midfa‘i was attempting to dissuade the Jewish community from seeking assistance from Jews in other countries. Within the government, however, this decision was the subject of a lengthy debate. Finally, under Nuri al-Sa‘id, a sum of 20,000 dinars was allotted, as a portion of the 120,000 dinars paid to British citizens whose property had also been looted during Kaylani’s regime. People who had suffered because of riots in other cities such as Basra were compensated as well.
 

The Jewish community likewise worked to help the victims of the Farhud. In the weeks afterward, the community saw to the immediate needs of the victims and their families: identifying bodies in a mass grave and hospitals, based on a list of photos that the chief rabbi had (and bribing the police in order to locate additional bodies); finding women who had been abducted or abused; and estimating the financial damage. Women’s societies assisted the needy, especially orphans. Rabbi Khaduri distributed a leaflet calling for members of the community to help each other in these difficult times.
 Other accounts, however, speak of animosity towards the chief rabbi, as he was faulted for not doing enough to prevent the riots. Merchants in particular were incensed that the bribes they had paid to ensure the community’s security meant nothing during the Farhud.
 The community’s leaders worked with the state in order to identify both perpetrators and victims, and handle the monetary compensation. Jews in other countries made contributions as well: the Jewish community in India donated 2000 dinars, while Zionist organizations sent 400 Palestinian liras. The funds were distributed by the local Jewish community, with individuals who had lost property receiving one to two dinars. Yusuf al-Kabir dedicated the money given by Zionist organizations to collective charity.
 The leadership of the Iraqi Jewish community was criticized for having downplayed the conclusions of the investigation committee, prevented people from gathering at the mass graves, and for being unwilling to ask the Iraqi government for more compensation.
 According to Ezra Haddad, the state put pressure on the Jewish leadership to avoid enflaming the passions of the community. A copy of the investigation committee’s report was indeed made available to the leaders, but it was labeled “top secret” and community members were not allowed to respond to it publicly. Haddad also reported that on the Sabbath and on Jewish holidays hundreds of Jews used to visit the mass grave to mourn the victims of the Farhud. This did not sit well with the government, which feared the political implications of these mass gatherings, and thus the Jewish leaders put an end to the visits.
 In response to the behavior of the leadership of the community, some young Jews organized a small organization, Shabab al-Inqadh (“Youth to the Rescue”), which was dedicated to the self-defense of the Jewish community. A number of the members eventually became either Zionists or communists, although the names of the latter have been omitted from most official accounts of the organization written in Israel. The communists left Shabab al-Inqadh once Zionist emissaries began to make their influence felt. One pamphlet distributed by Shabab al-Inqadh read: 

Jewish young men and women! … When will you awake, cease to be cowards, and arise, as one, to protect your honor that is about to be desecrated by dishonorable men? Oh youth! The enemy has harmed all that was sacred to you; they murdered your relatives and robbed all that you had. But do not cry for the past. We need to prepare for the next massacre. Those who live with you in this country, await the opportunity to eat you alive. But you care about making a profit and not about protecting your own lives—and this is the reason for our destruction and demise. The money has made you forget what has happened.… Do not claim all was done by the act of God. No! God did not want this! God did not want a three-day-old baby butchered! God did not want us butchered as sheep!
 

One can clearly see how the fears about future violence, and anger that the Farhud had been forgotten, colored the viewpoint of the Jewish youth. It is thus no wonder that they were drawn to radical options. Most significant, however, is that the solution offered was to increase the Jewish capacity for self-defense within Iraq, not outside of it.  Moreover, it was not entirely true that Iraqi Jews pretended as though the Farhud had never taken place. One consequence of the violence was that many Jews sought to acquire weapons, whether from relatives, drivers, or arms dealers.
  

 The Farhud altered the Jewish community’s relationship with the British. Ironically, Iraqi Jews, who were blamed for supporting Great Britain during the coup, now resented the British for not intervening to stop the riots. Some speculated that the British profited from the riots and most were angered at the British for not sending forces into Baghdad to stop the looting and killing. A Zionist emissary reported: 

Feelings of animosity exist between the Jews and the British. The Jews are bitter that the British had done nothing to save them. They are therefore extremely reserved towards the British and do not invite them to any official event.

A British report from 1944 confirmed that Iraqi Jews tended to belittle Britain’s war efforts while lionizing the Americans and the Russians because they felt that British forces did not protect them during the Farhud and that the British government did not press the Iraqi authorities to execute more of the murderers and looters.
 

After the Farhud the Zionists stepped up their activities in Iraq, but this did not result in a Jewish exodus to Palestine. Those who wanted to leave Iraq during the coup and shortly thereafter set their sights on Iran, India, and especially America, as well as Britain.
 In most cases, these nations refused to take in Jewish immigrants.
 Some Iraqi Jews did go to Iran, but returned within a few months. Yet the redoubled efforts of Zionists to bring more Jews from Iraq to Palestine ended in failure.
 Zionist emissaries complained that Jewish young people were integrated into Iraqi society to such a degree that convincing them to join the Zionist project was almost impossible. Eliyahu Epstein, who went to Basra and Iran to meet with Iraqi Jews, reported on the unenthusiastic reaction to his suggestion concerning the founding of a village in Israel named after the victims of the Farhud and on the general lack of interest in immigration to Palestine.
 The emissary Enzo Sereni
 came to the conclusion that middle-class Iraqi Jews had no desire to come to the land of Israel and bemoaned the fact that Iraqi Jews aged 18 to 25 were very difficult to influence.
 As it turned out, despite a few difficult months after the Farhud, when the community still lived in fear, the years following the British reoccupation and especially after the defeat of the Axis forces at El Alamein were marked by economic prosperity. Jews, along with the Iraqi population as a whole, benefited as a result. Iraqi Jews therefore had no desire to leave the Iraqi homeland, especially in such good times, for a new, uncertain future in Palestine. As one emissary observed, “[M]any [Jews] are getting rich. Business is booming, and many work for the British army. The Iraqi [Arabs] are getting rich as well.”
 
Esther Me’ir’s insightful analysis showed the complexity of responses within the Yishuv itself. Moshe Sharet (head of the Jewish Agency at the time) rejected the idea of allocating migration licenses (the number of which was limited because of British regulations) to Iraqi Jews in May 1941, fearing that it might actually jeopardize the Iraqi Jewish community. News of the Farhud did not reach Jews in Palestine until early June, when Haaretz reported that many civilians of all religions had been killed in Baghdad. In July truck drivers on the Haifa–Baghdad route brought more information concerning what had happened. Based on these sources, Zionist leaders estimated the number of people killed at 1000 people.
 On July 19th, Moshe Yatah, who lived in Iraq and was active in education within the community, met with Sharet and told him that the number of those killed was less than 110 and provided some details on the extent of the property damage. On July 9th MAPAI (The Party of the Workers of the Land of Israel, the main leadership of labor Zionism at the time) began to discuss the riots. Party members believed that similar riots could occur in Syria, and that Britain was not to be trusted as willing to protect Jews anywhere in the Middle East, including Palestine. Sharet felt that the tragedy supported the Zionist argument that Arabs should not be granted independence. This type of political arrangement was clearly perilous to minority rights; the Zionists pointed to the massacre of the Assyrians as further evidence to support their claim. Me’ir lists some of the more shocking comments of the participants, such as “This is more terrible than what has happened in Germany, even in the most horrible days of Hitler.”
 An internal document of the Zionist agency discussing “this sho’ah” argued that the public should know about “these sights of horrors, which were worse than the horrors of Tsarist Russia and Nazi Germany.”
 

The Irgun (the underground political organization of right-wing Zionists) weighed in on the Farhud, from which it drew the lesson that collaboration with Britain and the Arabs was to be avoided at all costs. A leaflet printed by the Irgun stated 1200 people had been killed in the Farhud, and that the Jewish women had committed suicide to save themselves from fate worse than death. Jews should not enter into pacts with murderers: the Farhud, the leaflet cautioned readers, was a warning to all those who had forgotten the Arab gangs in 1921 and 1929 in Palestine. The leaflet ended with the promise that the “Hebrew sword shall take revenge from the bloodthirsty daughter of Arabia.”
 Government authorities associated with labor Zionism feared that the Irgun would provide Iraqi Jews, those remaining in Iraq and those who had immigrated to Palestine, with weapons. In response, they sent emissaries to Iraq in the fall of 1941 to recruit candidates for immigration, while also increasing the number of immigration permits available to Jews from Iraq. These emissaries, as we have seen, encountered immense difficulties in persuading Iraqi Jews to immigrate.
 

Memorials for the victims were held in Palestine.
 A month after the Farhud, Baghdadi rabbis in Jerusalem and the committee of Babylonian Jews in Palestine (va‘d ‘adat ha-bavlim) called on their fellow Iraqi Jews to mourn “the killings of hundreds of our brethren … by an organized attack from their neighbors who pretend to be noble and just.”
 The rabbinic leadership of the Land of Israel called on the Jews of Palestine to dedicate the afternoon hours of the seventh day of Av 1941 in honor of “the victims (hallal) of the riots (pera’ot) in Baghdad.” In these hours, the public was asked to convene in synagogues and offer prayers for “the pure martyrs, killed by the people of Rashid ‘Ali, the people of the ex-Mufti of Jerusalem, and other Nazi agents.”
 

The responses to the Farhud were varied, yet overall they seem to negate the idea that the Farhud caused Iraqi Jews to cease thinking of Iraq as their homeland. Most of the effort toward reconciliation was made within Iraq, with the Iraqi state playing a significant role. It made no sense for Iraqi Jews to migrate to Palestine, where the prospects for earning a livelihood and for Jewish political sovereignty were unknown. Jews thus wished to remain in Iraq, where economic opportunity abounded during the latter years of World War II. The youth responded differently; they were shocked by the violence, angry with the British and the nationalists, and displeased with what they saw as an extremely sheepish Jewish leadership. Anti-British sentiment and intense resentment of the nationalists would drive some to Zionism. Others would seek a different direction, both patriotic and anti-Zionist, namely, communism. 

Conclusions 

The Fahrud was a moment in which all boundaries were dissolved and the state’s failed social policies and its ultranationalist discourses ended in a fiasco. Consequently, there are many silences that need to be unpacked by our reading of the events, in particular the state’s silence regarding the great number of Muslims killed in the riots. In the context of Jewish-Iraqi history, moreover, a distinction should be made between an analysis of the Farhud and the Farhudization of Jewish Iraqi history—viewing the Farhud as typifying the history of the relationship between Jews and greater Iraqi society. The Jewish community strived for integration in Iraq before and after the Farhud. In fact, the attachment of the community to Iraq was so tenacious that even after such a horrible event, most Jews continued to believe that Iraq was their homeland. This vision was shattered only by the realities created following the 1948 war in Palestine. 

Sectarian relationships during the Farhud were constructed by and against the state. Particular individuals within the Iraqi national elite, such as Sami Shawkat or Yunis al-Sab‘awi, promoted an undemocratic and racialized vision of Iraqi society that was often exclusivist (and not just with respect to Jews). The collapse of this vision resulted in sectarian strife. However, these Arab nationalists found difficulties arguing for racial difference between Jews and Arabs, as many secular Arab writers praised the entire Semitic race as a superior race. Not only the Arabs, but the Nazis themselves were aware of this problem. Although Hitler referred to the Arab peoples in extremely racist terms, he permitted the omission in Arab translations of Mein Kampf of sections that might seem insulting to Semites. Grobba also ordered that certain phrases from the original be dropped, and the word “anti-Semitic” replaced by “anti-Jewish.” 
 More crucially, alongside these exclusionist narratives, there was another vision of Iraqi society, of people who lived in the same neighborhoods, worked together, and were friends, business partners, or neighbors. Iraqi Muslims and Jews were aware that their neighbors did not necessarily share their religious faiths. And yet being friends, neighbors and partners created a sense of belonging that could withstand the racism and chauvinism promoted by certain elements within the national elite. It is this shared notion of community from below that led Muslims to protect their Jewish neighbors during the Farhud and prevented the violence from spreading throughout Iraq. 
The conduct of these brave Iraqis was inspired not only by the national principle according to which religious differences were ignored for the sake of the nation, but also by religious principles that maintained that Jews and the Christians deserved the protection of the Muslims, and by the commonly held belief that a neighbor is a sort of a relative who deserves protection and care. The medieval category of Jews as ahl al-dhimma—a minority whose rights should be protected by the majority Muslim community—ought to have disappeared in Iraq by this time, as the state’s constitution guaranteed equality before the law to all citizens, regardless of their religion. And yet, in this ultranationalist context, it was the concept of the dhimmi that was often evoked in order to counter nationalist violence. Throughout this period, Muslim religious leaders (both Sunni and Shi‘i) objected to the implementation of racial hierarchies within the Iraqi state. One testimony suggests that individuals in the Kayalni mosque incited against Jews and Hajj Amin certainly propagated anti-Jewish ideas, yet the rest of the testimonies, and even state-sponsored propaganda efforts confirm that the Islamic faith was used as a means to counter chauvinistic, exclusionist, and authoritarian discourses coming from the state and to challenge notions of ethnic nationalism. Similarly, tribal leaders expanded the notion of protection to include local Jewish communities. At times ideology had little to do with the conduct of individuals during the Farhud. Muslim neighbors (even those who supported the Kaylani movement) helped their neighbors because they knew them. This intimacy could not be overpowered by the actions of the state and its national elites, and was resilient in the face of the chaos that ensued when the state collapsed. 

 As depicted in chapter 1, the national vision which was promoted by Jewish intellectuals, as well as by Iraqi social democrats, communists, and certain nationalists, assumed that nationalism was not constructed out of ethnicity alone, but rather out of language, literature, geography, and history. Arab culture, moreover, could be acquired through schooling, coexistence and shared linguistic practices. This view called for a democratic nation-state, equal rights based on equality before the law, and a social contract between the community’s different religious and ethnic groups. This vision was severely challenged in the 1930s and early 1940s. The failure of the Kaylani movement marked its initial revival and the rise of the Left as an alternative. The next outbreak of street violence in Baghdad would pit Iraqis of all religions against the state itself. In January 1948, Iraqi Muslims, Christians, and Jews would demonstrate together against the state’s pro-British agenda, its unjust social policies, and the lack of democratic freedoms in Iraq. 
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